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The study explores the conjunction of popular Islam with the Bektashi
Sufi and Sunni traditions. The fieldwork of the Slav speaking Pomaks
was conducted in the mountainous area of Rhodopi, in Greek Thrace.
The analysis of this case study in the area populated by Slav speaking
populations (the Pomaks) helps to understand critically the modalities
of each religious tradition as well as their interconnections. As many
examples show, the Muslim traditions seem to have different and
often contrasting origins: while the Sufis and the popular Islam
promote the principle of unity between human beings and nature,
the Sunnis construct themselves around a constant and agonizing
production of orthopraxy and in open dialogue with power. The
dilemma between popular practices and Islamic scholarly tradition
is further complicated by the impact of western theology, scientific
worldviews, and the Pomaks’ status of a linguistic as well as religious
minority within Orthodox Greek environment. The transition from
popular practices to more rationalized forms of religiosity generates
a new field of dynamic confrontations.
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®OTHMHU TUBUPUAY

PeIMruo3HbIN ONBIT M IMOJHMTHEA B 00JacCTH peaIurum:
BBOAHBIC 3aMcUaHudA B cpaBHI/ITeJII)HOﬁ IMEePCIICKTHUBEC

TO uccIIeJOBaHUE OTHOCUTCS K JUCIIUIUIMHE «aHTPOIOJIOTHS

penurun»1, KOTOpas B KOHKPETHOM COIMAIBLHO-UCTOPHIECKOM

KOHTEKCTE BCErjla OpPHUEHTHPOBAHA, C OJIHOH CTODPOHBI,
Ha W3y4YeHHUe OIbITa pPeAu2UO3HOCMU, a C JPYTOH CTOPOHBHI,
MOJIUTUKU B objactu peauzuu. B mob6om ciydae, Kak ITOKa3bIB-
aeT METO/IOJIOTHS AHTPOIOJIOTUYECKOTO KCCJIEOBAHUSA, 3TU J[Ba
VPOBHSI IIOCTOSTHHO IE€PEXOAAT OAWH B APYTON. AHTPOIOJIOTHYECKAs
JIEKOHCTPYKITUSI CTPEMUTCS IPOJIUTh CBET HA PEJTUTHO3HBIN OIIBIT
WHAVBUJIOB U HA COIPSKEHKE 3TOTO OIBITA C IOJUTUKON B 006JIacTH
penuruy, IpoBoANMON B myOsimuHou cdepe. Kpome Toro, obparasch
HEIIOCPE/ICTBEHHO K TeMe JIAaHHOU paboThl, TOBOPS O «PEJTUTHO3HOM
OTBITE», MBI JIOJKHBI IPUHATH BO BHUMAaHUE COOTHOIIEHUE
MEXKJIy IIKOJIBHOM MYyCYJIbMaHCKOM TeOJOTHel, UAyIIEH «CBEepXy»
U CTpeMAmeNcss K JOMHHHUPOBAHHUIO, W IPAKTUKAMH HAPOJHOTO
ucjaamMa, UAYIUMH «CHUBY». 3aMeTUM, UYTO MYCYJIbMaHCKHE
HapoJHBIE TPAKTHUKH, KAK 3TO IMPOUCXOJUT IIOBCEMECTHO
Ha BaskaHax, B3aMO/IEHICTBYIOT ¢ HAPOJHBIMH ITPAKTUKAMH, a TIOPOH
Y C PAaBOCJIaBHBIM XPHCTUAHCTBOMZ2. B TO ke Bpems Npu 00CYKIAEHIHI
TIOJINTUKH B 00JIACTU PEJTUTUH HEOOXOIMMO YIUTHIBATh XaPAKTEDP CBI3U
MEXKAY PEJIUTUO3HON HAEHTUIHOCTHIO U IMPOYUMU KOHCTPYKIIHSAMU
COITMAIPHON W HAIIMOHAJIIPHON WJIEHTUYHOCTH, TO €CTh, B TEDMUHAX
M.Mocca, 6ostee mupokuMu «fI-TexHosorussmMu»3. KakoB ObI HU OBLT
IIO/IX0JI, HEOOXOIMMO BBIABJIEHHE TPAMMATHKH, WU MeTapu3uKu
TPaJINIHU, KOTOPas CTUMYJIUPYET, MOTUBUPYET U (POPMYJIHDPYET,
HO TaK)Ke W OIIpeJlesisieT, B COUETAaHUU C JAPYTUMHU HCTOYHUKAMU,
crieruyecKre TUIbI PEJTUTHO3HOCTU.

1. Cwm. Bowie, F. (2000) The Anthropology of Religion: An Introduction. Oxford: Blackwell.

2. Norris, H.-T. (1993) Islam in the Balkans: Religion and Society between Europe and
the Arab World. Columbia: University of South Carolina Press.

3. Cwm. acce Mapcenst Mocca: Mauss, M. (1979) «A Category of the Human Mind: the
Notion of Person; the Notion of Self», in Mauss, M. Sociology and Psychology, pp.1—25.
London: Routledge and Kegan Paul. Tak »xe cm. Carrithers, M., Collins, S. and Lukes,
S. (eds) (1985) The Category of the Person: Anthropology, Philosophy, History.
Cambridge University Press.

4. CM. IPpUMEHUTEIBHO K 60jiee MIMPOKOMY KOHTEKCTY HCCJIEIOBAHUN MyCYJIbMaHCKOTO
Mupa cieayoue paborsr: Mahmood, S. (2009) «Religious Reason and Secular Affect:
An Incommensurable Divide?», Critical Inquiry 35: 836—862; Asad, T. (2003)
Formations of the Secular: Christianity, Islam, Modernity. Stanford: Stanford
University Press; Asad, T. (1986) The Idea of an Anthropology of Islam. Washington:
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OOpaTuBmMINCh K TIPHUMEPY MYCYJIbMAaHCKOTO HacCeJeHUs
BasikaH, MBI JIOCTUTaeM HMCTOPUUYECKON KOHTEKCTYaJTU3aluu In Situ.
CpaBHUTEJIBHBIN aHAJN3 PA3JIMUYHBIX MYCYJIbMAaHCKUX TPaAUITHUN
Ha Baskanax mpuo6peraer 0co0yi0 3HAUMMOCTb: aKIEHT CTaBUTCSA
Ha IeHCTBUAX JIUIL, TPAKTUKYIOIIHX Pa3THYHbIE BEPCUU MyCYIbMAHCKOI
TPAJUIUU B I106aJIbPHOM HJIM JIOKAJIBHOM KOHTEKCTaX, MpPUUYEM
TJIaBHBIM 00pa3oM B IOJIUTUYECKOH cdepe, TO eCTh Uepe3 BJIACTHBIE
oTHomeHusA°%. OMH U3 APKUX IPUMEPOB — Cy(PUICKUE TPaUIlHU,
KOTOpble WHOTZA MOAYUHSIOTCA PEJIUTHO3HOU paruoHaIu3auu
B pycjie CyHHHM3Ma, a MMOPOH OMUPAIOTCS Ha MOJIUTHYECKYIO BJIACTH
JUIsI OKa3aHUsI COIIPOTUBJIEHUS IOMUHHPYIOIIEMY BAPHAHTY CyHHU3Ma
U CBA3aHHOM C HUM CHCTEMOM BJIACTHO.

C xoHma XVIII B. cyduiickMe TpaJUIUU II0BEPTAIOTCS
MOJIEPHHUCTCKOW paIllMOHAJU3AIUN U IIePEeCTPOUKe, IpUUYEM
9TO KacaeTcsd KaK HMX CYHHUTCKOW, TaK W HIHUTCKOH (opMBbI
(kak, HampumMmep, B Anbanuun’). Kpome TOro, mo Mepe TOro Kak
MapruHaJIbHbIE AUCKPUMHHUPYEMble OOIIMHBI Bce OoJiee SIBHO
OTCTYHAIT TIO0J{ HANOpOM paluOHaNU3alUUu, PEJUTHO3HAs
HIEHTUYHOCTh Bce 0o0jiee OTOKIECTBJISETCS C HAIlMOHAJIbHON MU
STHUYECKON MPUHAJJIEKHOCTHI08. VICTOJIKOBAaHHBIN B 3THUX paMKax
HcjIaM TIpeBpalaeTcs, 0COOEHHO Mocie 1990-X IT., B TPUBUAIHHYIO

Center for Contemporary Arab Studies — Georgetown University; Anjum, O. (2007)
«Islam as a Discursive Tradition. Talal Asad and His Interlocutors», Comparative
Studies of South Asia, Africa and Middle East 27 (3): 656—672.

5. W3 obmeill suteparypsl o teMe cM: Popovic, A. (1986) L' Islam Balkanique: les
musulmans du sud-est Europe dans la période post-Ottomane. Wiesbaden:
Harrassowitz; Popovic, A. (1994) Les Derviches Balkaniques hier and aujourd’hui.
Istanbul: Isis.; Norris, H.-T. (1993) Islam in the Balkans: Religion and Society between
Europe and the Arab World.

6. IlpenBapuresnbHbIH aHaMNU3 cM. B paborax: Tsibiridou, F. (2014) «Islamic Tradition and
Minority Condition in the Balkan framework; Fieldwork Motivations in a Comparative
Perspective», in Contemporary Islam: Dynamics of Muslim Life. Springer Publishers
(B meuarn).

7. De Rapper, G. (2002) «Culture and the Reinvention of Myth in a Border Area», in
S.Schwandner-Sievers, B.J.Fisher (eds) Albanian Identities. Myth and History,
pp-190—200. London: Hurst & Co; Doja, A. (2001) The Politics of Religion in the
Reconstruction of Identities: The Albanian Situation. Tirana: AIIS Press [English-
Albanian Bilingual Reprint]. [http://archives-ouvertes.fr/halshs-00 486 061, accessed
on 14.06.2014]; Doja, A. (2003) «Confraternal Religion: From Liberation Theology to
Political Reversal», History and Anthropology 14 (4): 349—381; Doja, A. (2006)
«Spiritual Surrender: From Companionship to Hierarchy in the History of Bektashism»,
NUMEN — International Review for the History of Religions 53 (4): 448—-510; Doja,
A. (2008) Bektashism in Albania: Political History of a Religious Movement. Tirana:
AIIS (Albanian Institute for International Studies).

8. Aminov, A (1997) Turkish and Other Muslim Minorities of Bulgaria. London, Hursh&Co.
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TEXHOJIOTHUIO (DOPMHUPOBAHUSA WHAMBUAYAILHON U KOJIJIEKTHBHOU
UIEeHTUYHOCTHO.

B TakoM KOHTEKCTe, B YCIOBUAX IMO3/IHEN coBpeMeHHOocTH (late
modernity) B IMUPOKOM OaJIKAHCKOM apeajie BO3HUKAIOT JBE WU
TPU COIEPHUYAIOIINE ITOJUTUKH, UAYIIHE «CBEPXY», [0 NHUIIMATHBE
BJIUT: TEPBYIO, B AJI0AaHUU, MOKHO HA3BaTh ITUUTCKOU MOJIUTUKOM,
noaepkuBaeMoil MlpaHoM; BTopasi OIIMpAaeTcs Ha TaK Ha3bIBAeMOE
«BaxxabUTCKOE MHTEPMEII0»10; TpeThsl, IBITAIOIIASICS COEAUHUTD
cTaphle MPUHIHIIBI cypU3Ma C COBPeMEHHOU IMTPOTECTAHTCKON STUKOH,
CTaBUT I1IEJIbI0 BO3BPAT K 0CMAaHCKO-0a/IKaHCKOM Bepenu uciamall, Her
HY>bl TOBOPUTH, UTO BCE DTU TEHAEHIHUU PEIUTHO3HOUN IIOJUTUKH,
MIPOBOUMOM «CBEPXY», HE 0053aTEJIbHO MPUBOAAT K CXOAHOMY
U TIPEZICKA3yeMOMY OIIBITY PEJTUTHO3HOCTH, HAYIIEMY «CHU3Y». TaKyro
PETUTHO3HOCTh MOYKHO «YXBAaTUTh» MUMEHHO C IIOMOIIBI0 METOZOB
AHTPOTIOJIOTUN PEJIUTUU, UCCIIeAYsS >KU3HEHHBIH, BOIIOIIEHHBIN
(embodied) ombiT, Te «fI-TEXHOJIOTUN», KOTOPbIE CJIY?KAT OCHOBOMU
JUIA COIUAJIBHBIX Y3, GOPMHUPYEMBIX B IJI00AJIPHOM U JIOKAJIBHOM
KOHTEKCTax Ha ypOBHE HKOHOMUKH, MOJIUTUKA U KOMMYHUKAI[AH
B IIIUPOKOM CMBICJIE.

9. Bougarel, X. (2005) «The Role of Balkan Muslims in Building a European Islam», in
EPC Issue Paper 43 [www.isn.ethz.ch/isn/Digital-Library/Publications/Detail /?
id=17029, accessed on 14/06/2014]; Clayer, N. (2006a) «Lislam balkanique
aujourd’hui entre science et recherche de valeurs», in G. Fussman Croyance, raison et
déraison, Colloque annuel, pp. 319—339. Paris: Odile Jacob.; Clayer, N. (2008) «Behind
the Veil. The Reform of Islam in Inter-War Albania or the Search for a ‘Modern” and
‘European’ Islam», in N.Clayer and E.Germain (eds) Islam in Inter-War Europe,
pp.128—-155. London: Hurst; Clayer, N. (2011) «Adapting Islam to Europe: The Albanian
Example», in Halshs-00578 757-version 1, 22 mar 2011 [http://hal.inria.
fr/docs/00/57/87/57/PDF /clayer-adaptislam-final. pdf, accessed on 14/06/2014];
Kostovicova, D. & Bojlcic-Dzelilovic, V. (2006) «Europeanizing the Balkans: Rethinking
the Post-Communist and Post-Conflict Transition», Ethnopolitics 5 (3): 223—241.

10. Oktem, K. (2010) New Islamic Actors after the Wahhabi Intermezzo: Turkey’s Return
to the Muslim Balkans. European Studies Centre, University of Oxford; Helsinki
Charter (2011) Radical Groups in the Balkans: The Case of Wahhabi Jasarevic.
Helsinki Bulletin.

11. f umero B Buay asBmxkenue Perxysiaxa [tonena. Cm.: Vicini, P. (2007) Giillen’s
Rethinking of Islamic Pattern and Its Socio-Political Effects. London, UK. CMm. Takke
Bougarel, X. «The Role of Balkan Muslims in Building a European Islam»; Clayer,
N.Lislam balkanique aujourd’hui entre science et recherche de valeurs; Clayer, N.
«Saints and Sufis in Post-Communist Albania»; Duijzings, G. (2000) «The Making of
Egyptians in Kosovo and Macedonia», in G. Duijzings Religion and Politics of Identity
in Kosovo, pp.132—156. New York: Columbia U. P.; Schwartz, S. (2010) The Heritage of
Ottoman Islam in the Balkans. 1llyria [New York] [Presented to Indiana University
Bloomington Conference The Turks and Islam, September 12, 2010, revised January
2012] [http://www.islamicpluralism.org/1663/the-heritage-of-ottoman-islam-in-the-
balkans, accessed on 14.06.2014].
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B 31011 cTaThe MBI CTABUM, OJTHAKO, HECKOJIBKO HHYIO I1€/1h: BBICHUTD,
KakKUM 00pa30M B IPEbIAYIIUI IEPUOJ — B TeUeHHE MMOCJIETHUX ABYX
JlecATIIETHH XX B.,— 1 BHE IOCTKOH(IUKTHOH MTOCTCOIUATUCTAYECKON
cpenpl, Kak B ObiBIe# FOrocmaBumnl2, — MpOUCXO/MIa MOAEPHU3AIIS
U parOHAIM3AINSA PEJIMTUH B TOPHOH obsactu dpakuu — TaMm, Ijie
¢ JIaBHUX BPEMEH >KUJIN CJIaBSHOSI3BIYHbBIE TIOMAaKH. MbI PacCCMOTPUM
OTHOIIIEHUs MEX/Ty IByMs TPAAUITUSIME: Oexmauwiuila — cybuincKoro
OpJieHa, BCTPOEHHOTO B MPAKTUKN HAPOJIHOTO UC/IaMa, 1 CYHHUTCKUMH
MPaKTUKAaMHU, CBSA3aHHBIMU C I[€EHTPAJIbHBIMHU BJIACTHBIMU
CTPYKTypaMH. DTH BOIIPOCHI OYAYT PacCMOTPEHBI B HCTOPUUYECKOM
[IEPCIIEKTUBE M B KOHTEKCTE KaK JIOKAJIbHBIX, TAK M HAJIJIOKATbHBIX
cBsized. JIMHaAMHUYHOE «yIpaBJieHHEe TpaaulnusaMu»13 cosmaer
TPaMMATHUKY, B KOTOPYIO BITUCHIBAIOTCS (M B KOTOPOH MIEPETHUCHIBAIOTCS)
oTHoIIeHus 1 habitus; B TO ke BpEMsI 3TU MPAKTUKHU, B CBOIO OUEPE/Ib,
MOAUDUITUPYIOT caMy IPaMMAaTUKY TPaIHUITHAU.

[IpencraBieHHbIE aHTPOIIOJOTUYECKUN aHaJIU3 OIUPAETCs
Ha paHee cobpaHHBIe 3THOTrpaduUecKre MaTepuaabil4, KOTOpbIE
CBHUJIETEJIBCTBYIOT O THOKOCTH, C KaKOW MECTHOE MYCYJIbMaHCKOE
HaceJIeHUE BOCIIPUHUMAET PEJTUTHIO KaK ITPAaKTUUECKH PeaTn3yeMbli
BoIUIOIIEHHBIN omnbIT (embodied experience)l5. B mepBoii yactu
CTaThU A OCTAHOBJIIOCH Ha CIIOCO0AX MCTOJIKOBAHUS PETUTHO3HOCTH
B HAPOZHBIX OEKTAIINHCKUX PAKTHKaX (XOTs 3/1eCh U €CTh HEKOTOPOE
IIPOTUBOPEYHE: BeJIb CaM OpZIeH OeKTalniia CKopee IpeTeH/IyeT Ha TO,
49TOOBI OBITH «IITKOJILHOM», @ He HAPO/IHOH opranusarueii). bexrammuiia
BOCIIDUHUMAIOTCS OOBIYHO HETaTHBHO, WU WX HHOT/Ia Ha3bIBAIOT
Kbi3brbawu (kpacHorosiosbie). Cpenu IocienoBaTesiedl 6paTcTea
MyCyJIbMAaHCKH€E MPAKTUKU OOBIYHO IIE€pEeIlIETeHbI C IITaMaHCKUMU16,

12. Pagymeercs, cMeHa CTPOS B OBIBIINX COITMATHCTUYIECKIX OaTKAaHCKUX CTPAHAX, a TAKXKe
BoliHa B BocHuu u B KOCOBO cTasu COOBITHAME, OKa3aBIINMH HEIOCPEICTBEHHOE
BJIMSHUE HAa MyCyJIbMaHCKOe MHHODHUTapHOe HacejleHue rpedeckoil ®pakun. Bee stn
nepeMeHsl Ha bayikanax o3HaMeHOBanu nepepOopMaTHPOBAHHE HAIMOHAIBHOU
U PeJINTUO3HON UAEHTHYHOCTH, TJITaBHBIM 00Pa30M B COOTBETCTBUHU C JJOMUHHUPYIOIIIMU
TyPEIIKMMU MOJEJIAMU.

13. Majid, A. (2000) Unveiling Traditions: Postcolonial Islam in a Polycentric World.
Duke University Press.

14. Tsibiridou, F. (2000) Les Pomak dans la Thrace grecque. Discours ethnique et
pratiques socioculturelles. Paris: L' Harmattan; Tsibiridou, F. (2005) «‘Comment
peut-on étre Pomak’ en Grece aujourd’hui?» Ethnologie Francaise XXXV (2): 291-304;
Tsibiridou, F. (2007) «‘Silence’ as an Idiom of Marginality among the Greek Pomaks»,
in K. Steinke &. Ch. Voss (eds) The Pomaks in Greece and Bulgaria. A Model Case for
Borderland Minorities in the Balkans, pp.49—73. Miinchen: Verlag Otto Sangher.

15. Mahmood, S. Religious Reason and Secular Affect: An Incommensurable Divide?

16. B paMKax 3KCTaTUYECKUX IIPAKTUK.
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a MHOIJZa — C IPaBOCJAaBHBIMU. V1 Bce 5TH NMPAKTUKHU BIJIETEHBI
B CJIOKHYI0O M HM3MEHUHMBYIO UTDY BJIACTH/3HAHUA B YCJIOBUIX
COIMAJIPHOW HUIIETHI, TO €CTh B YCJIOBUAX, KOTZAa COOOIIECTBO
3aHUMAaeT MO3UIIUI0 MEHBIIWHCTBA U 00JIaZlaeT MapruHAJIbHBIM
MIOJIOKEHWEM B COBPEMEHHOM HAIIMOHAJIBHOM TocyaapcTBel?.

[asee, TMMOCKOJIBKY B 3Ty UIPY BOBJIeUYEeHA TOJUTUKA
HAIIMOHAJIPHOTO U TOCY/JApCTBEHHOTO CTPOUTEJIHCTBA, A TAKIKE
MIPOIIECCHl MUHOPUTHU3AIUY, BO BTOPOU YaCTU CTAaThU A PACCMOTPIO,
IIOYeMy PEeJINTHO3HAS IOJIUTHKA UMeeT 3HaUeHUe /I (pOpMUPOBAHUSA
PEeIUTHO3HOr0 UyBCTBA U COBPEMEHHOM HAEHTUYHOCTU. B ciyuae
I'penquu MHUHODPUTAPHBIA CTAaTyC ONPENEJSAETCS OTCYTCTBHEM
TPEYECKOTO sA3BbIKAa U IIPABOCIABHOTO XPUCTHUAHCTBA — JABYX
JIOMUHHUPYIOIIUX YEPT IPEUYeCKOd HAIMOHAJIBHOU IMPUHA/JIEKHOCTH.
Cutyanusa B 9TOH TopHOU o6sacTu Opakuu, CI0KUBIIAACA HAYWHAS
¢ 1920 roja, TpebyeT mepecMoTpa IMHAMUKU BJIACTHBIX OTHOIIIEHHUH
B cepe HApOAHOH PEJTUTHO3HOCTH, a TaKKe B 00JIACTH COIUATHHBIX
B3aMMOEUCTBUN. DTHOrpadUUECKUEe JTaHHbIe, KAaK HAM KaKeTcH,
OIPOBEPTAIOT HEKOTOPBhIE PACIPOCTPAHEHHBIE NIPEJCTABIIEHUS
O COBPEMEHHBIX (popMax PEIUTHO3HOCTH, B YaCTHOCTH, B HCJIAME,
a TakK)Ke TOCIIOJICTBYIOIIVE B3IJIAJBl HA TETEPOJOKCATBHOCTD
OeKTaIIniickol Bepcuu cydusMa B 3TOM PETHOHE.

17. 37ech ciaeyeT KPaTKO Pas3bsACHUTh HEKOTOPble MOMEHTHI. PUTyasbHbIE CIIEI[HAIHCTHI,
COBepINAONIYe [eJTUTeIbHbIE H KOJJIOBCKUE IIPAKTHKY (CTapble KeHIUHBI, CHUMAIOIINE
JIyPHOH T71a3, IeJuTen-0eKTaluiia), axke Te, KTO 3aHUMAIOTCA «UePHOH» Maruei
(crapble KEHIUHBI, CYHHUTCKHHA YIUTEIb — X002CA) U3BECTHBI CBOEH XapuaMoil
(B maHHOM KOHTeKcTe IOHsATHe xapuadMma (charisma) BOupaeT B cebsi Takue siBJIEHUs,
Kak kapamam (dyfecHble SBJIEHUSA, IPOUCXOASAIINE C «OCOOBIMU» JIIOZBMH HJIH Ke
coBepIlaeMble UMH) U 6apaka (6naromats)). Ilonpo6uee cm. Werbner, P. and Basu, H.
(1998) Embodying Charisma. Modernity, Locality, and Performance of Emotion in
Sufi Cults, pp.3—27. London and New York: Routledge. B npezncrasieHusx sonei oHI
061a/1a10T JOCTATOYHBIM MOTYIIECTBOM, YTOOBI KaK IPOBOIMPOBATD JAYPHbIE COOBITHS,
TaKk ¥ OCBOOOXK/IATh UeJIOBEYECKOE TEJO U Pa3yM OT CKBEpHOH sHepruu. OpHAKO
B KOHTEKCTE COI[MAIbHOM HUIETHI CTaphIe KEHIUHBI, CHUMAIOLIHE CIJIa3, U [eJINTEe M-
GexTammiia mpruoOpeTaoT culy 6s1arojaps xapusme «o6MeHa» (B cyduCKOM KII0Ue)
B ropaszio GOJIblIel CTElNeHN, YeM CYHHUTCKUE XO/KU U 3aHUMAIONUeCs: BeJOBCTBOM
SKEHIIMHBI, HalleJIeHHbIe Ha MOJIydeHre IpUOBLIN (MaTepuaJbHOTO HIIM COIUATBHOTO
KaluTajga B BUJE BIUAHUA M BO3MOXKHOCTH MaHUIYJIALMH JIOAbMU). B ycroBuax
COLMAJIBHOM HUILETHl U HAXOXK/IEHUs B IIOJIOKEHUU MEHBIIMHCTBA I[IPE/ICTABIEHUS
¥ NPAKTUKU JIIOJIeHl TATOTEIOT K TOMY, 4TOOBI ypaBHUBATh B MHTEPIIPETAIUAX KaK
XapU3MaTHYECKUX PUTYaJIbHBIX CIENHAIUCTOB (HCIENSIONINX, OJapUBAIOIINXK,
pacmpeziesfl0MINX), BJOXHOBJIEHHBIX CyQUHCKUMU HPHHIUIAMH, TakK
¥ MOTYIIECTBEHHBIX U ONACHBIX (CTapyX M CYHHHUTCKHX XOJ’Kel), MOTHBHPOBAaHHBIX
JKeJIaHMeM MEPKAHTHJIbHOW MaHUITYJISIUH JIF0AbMH U 06peTeHNsI MaTepUaIbHBIX OJIar.
Cwm. Tsibiridou, F.Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.
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HapoaHbIi HCJIAM KaK BOILVIOIIEHHBIN PEAHTHO3HBIN
M COIMAJIBHBIN ONBIT: B TEHH (ERTAINUNUCKOM TPa NI

MBI [OJKHBI HauyaTh HAIl aHAJIW3 C ONUCAHHSA XapaKTEPUCTUK
HapPOJIHOTO UC/IaMa, HAaXO/ISIIErocs B TEHU OEKTAIITUHACKOTO HAC/IEUs
®paknn. Bo-mepBrIX, 5Ta (pakuiickad Tpagunua Oekrammiia
BKJIIOYAET B ceOA OOJIbIlle COIMAIbHBIX U BOIUIOIIEHHBIX ITPAKTUK,
HeXKeJIU MPAKTUK JYXOBHBIX U IIKOJIBHBIX. BO-BTOPBIX, TaK Ha3bI-
Baemas mpaduyus bexmawuiia UrpaeT BaXKHYIO POJIb B TIOJIUTUKE
WHAKOBOCTH, SKCKJIIO3UBHOCTU, PA3JINYHBIX BUJIOB «BHYTPEHHETO
opueHTamn3Ma» 18, HakoHer, 6ekraiiuiickas Tpaguius Bo Opakuu
CYIIIECTBYET Ha COI[MOIOJUTUYECKOM YPOBHE PaCIPOCTPAHEHHBIX
BJIACTHBIX IIPAKTHUK, PE3YJIBTATOM KOTOPBIX CTAHOBUTCA OE3MOJIBHE
(silence). beamosiBre kak IpeBayupymomas ¢GopMa KOMMYHHUKAIIIU
IIPUHUMAETCSI CO CTOPOHBI COOOIECTBA, JKUBYIIETO B CJIOKHOM,
MHOTOHAI[MOHAJbHOM pEruoHe H 00JIaJlal0IIero CTaTyCcoM
MEHBIIUHCTBA, CO CJIOKHBIMU BHYTPEHHUMU Pas/iesIeHUsIMU,
OTPa’KEHHBIMHU B UYepe/le Ha3BaHUU: MyCyJIbMaHe, XPHUCTHAHE,
KbI3bLIOAIIN, aJIeBUTHI, TPEKU, TYPKH, IOMaKu, OeqHbIe, OoraThle,
W3TOU, «T€ CaMbI€e JIIOJIU», KAHbIE/Ipyrue»19,

Jlronu, xuBynue B PojoInckux ropax u He NPUHAJJIEKAIINE
K OeKkTaiuiia, 0 HACTYIJIEHUS TIOXU MOJEPHUBAIUY IPAKTUKOBAII
HaPOJIHBIM WCJIaM, OCHOBAHHBIA Ha MPUHIUIIE €JUHCTBA YEJIOBEKA
U TpUPOZABI, 0e3 JOrMaTHYeCKHX Pa3JINdNi, «IIPOKUBAA»
PEeJIUTHO3HOCTh TEJIECHO W MAaTEPUAJIBHO, B KOHTEKCTE COIUAIBHBIX
B3aMMO/IEHCTBUH 1 B3anMooOMeHa. To 6p11 cBOEOOPa3HBIN CHHKPETH3M,
B KOTOPOM PEJIUTHO3HOCTh O(POPMJIISIIAch KaK BCEOOBEMIIIONIAs
KOCMOJIOTHSI, COIPSATA0IIasl I[eJOCTHOCTh YeJO0BEUECKOTO TeJia
C YCTPOMCTBOM COIMAJIbHOM JIMYHOCTU. BOT MoueMy KOCMOJIOTHS
OKa3bIBAETCs 37€Ch CBA3AHHON C COIMAJIBHON PEaJbHOCTBHIO:
OHa HEIIOCPE/ICTBEHHO COOTHOCHUTCHA € 0OO0JIE3HBIO U 370POBBEM
¥ OPUEHTHUPOBaHA Ha TO, YTOOBI PETYJIMPOBATH COIUAJIBHYIO KU3Hb
B JlyXe DaBEeHCTBAa. B 3TOM KOHTEKCTe NHPAKTUKH HETaTUBHOU
B3aMMO3aBUCUMOCTH, WIHU «PELUIPOKHOCTU» — negative reciprocity
(«IypHOIi TJ1a3» U MPOUYKe MarudecKue JIeHCTBYS), BOCIIPUHUMAIOTCS
KaK MeXaHU3Mbl KOHTPOJIsI U (IIepe)OCMBICIEHUS PA3IUYHBIX (HOPM
BJacTU (CBETCKOM, PEIUTHO3HOHW, KOCMOJIOTHYECKOI). BaskHbIN
YPOBeHb HAOJIIOIEHUS COCTABJIIET MeCTHBIN habitus conuajibHOCTH

18. Todorova, M. (1997) Imagining the Balkans. Oxford: Oxford University Press.

19. Tsibiridou, F. «‘Comment peut-on étre Pomak’ en Gréce aujourd’hui?»
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U PEJUTHO3HOCTH, CJIOKUBIIUHCA HAa OCHOBE I3THX HIPAKTHK
HETaTHBHOH B3aUMO3aBHCUMOCTH20.

PaccmoTtpum 6osiee O[pOOHO 3TH MPAKTHKU.

Ilpakxmukxu HezamuegHol peyunpoxHocmu. B ropax ®pakuu
BEYIIIMHU MOTHBAaMHU, 000CHOBBIBAIOII[MU [TPAKTUKU PEIUTIPOKHOCTH,
CIy3KaT «PEBHOCTh U 3aBUCTb» (3uaus/zilia) u xuckau/kiskan).
B sTux nmpakTHKax 6epyT Hayajao oObluau, CBSI3aHHBIE C KOJIOBCTBOM,
HaAIpUMeD:

— KOHTPOJIb HaJ[ NUPKyJAsAued Oiar (Haumpumep, MPaKTUKU
Oxcadvlavik/ djadilik21);

— KOHTPOJIb HaJi I[OJIOBBIMH OTHOIIEHUSAMHU (IPaKTUKU
xapauanwvik [ karatchalik), HaneleHHbIE Ha PaCTOpPIKEHHUE CBI3U
MEXKAY MY>KUMHAMHY U JKEHITUHAMU);

— KOHTPOJIb HAaJ COIMAJbHBIM IOBEJEHHEM UeIOBeKa
(npasuna/pravina). BMmenaTeabCTBO «HEKOTOPBIX KEHITUH» (Sic)
WJIA HEKOTOPBIX PEJTUTHO3HBIX aBTOPUTETOB (X002#cell), BHITIOJTHSIOIINX
OIIpeJIeJIEHHBIE, YCTAHOBJIEHHBIE 00bIYaeM JIEHUCTBHS, MOMKET CeJIaTh
JKEPTB aCOI[UAIbHBIMHY, aCEKCyaJIbHBIMU HJIM THIIEPCEKCYaTbHBIMH,
U TakuM o006pa3oM MPHUBECTH K AHOMAJIbHOMY COIHAJIBHOMY
MIOBEJIEHUIO, TIOPOIUTH TICUXOJIOTHYECKHE TPOOIeMbl. B Tex HeMHOTHX
CJIy4asx, KOT/ia 9TO MPOUCXOIUT C JKEHITUHAMU, OHU MPEBPAIAIOTCS
B IyIIEBHOOOJIBHBIX («CyMAaCIIEIIITHX» ).

Eciu KTO-TO XO4YeT JHOOUTHCA OTTOPIKEHUs COI[MATIbHBIX OJiar
WIH, Ha000POT, UX BOCIOJIHUTD, OH JOJIKEH OOPATUTHCS K JIIOJSM,
obJstaiaromuM BaacThio (M2 dunamu/me dunami/ue Svvaun [rped.
‘c cusoi’] — TepMuH, ynorpebssieMbli B I'penuin), KOTOpbIe, Kak
cyuTaeTcs, 00a7jal0T HEOOXOAMMBIMU CJIOBECHBIMM HAaBbIKAMH
¥ 3HAHUSIMU JUUISL IOCTUXKEHUs STHX Iejieid. TaKuMu «3HAIIUMU
JIOABMU» CUUTAIOTCS PEJIUTMO3HBIE AaBTOPHUTETHI (Xx00cu),
HaBOJSAIIME WIH CHAUMAKIIUE MOPYY, U CTAPyXU, PAKTHUKYIOIIHE
JUKAZBUIBIK. B Ty ke KaTeropuio JuI, 00Jafalolux 3HAHUEM
WJIN BJIACTHIO, CJIEAYeT BKJIIOUUTH OEKTAIIHMUCKHUX I[leJTUTeNel
(myckadacu/muskadji), uby 3aKTUHAHUS IOMOTAIOT JIIOAM HU30€KaTh
YJIOBOK U JIOBYIIIEK, PACCTABJIEHHBIX OXCUHHAMU; K HUM K€ OTHOCATCS
CTapyXH, YMEIOIHEe UCHEJIATh OT MOCJIEIACTBUN HENpPeHAMEPEHHOTO

20. «B3auMHBIil 0GMeH» 9TO HOIYJISIPHOE MOHSTHE U3 001aCTH 9KOHOMUYECKON aHTPOIIOJIOTHH,
B CBOEM HETaTHBHOM 3HAa4Y€HHUH OOBIYHO yIOTPEOIIsIeTCs Uil OIMCAHUS JIeCTPYKTUBHBIX
COLMAJIbHBIX MEXaHU3MOB, TAaKHX, KaK uepHasi Marus U KoJmoscTBo. Tsibiridou, F.Les
Pomak dans la Thrace grecque. Discours ethnique et pratiques socioculturelles; Tsibiridou,
F. «'Silence' as an Idiom of Marginality among the Greek Pomaks».

21. JIxazpuiblk (0T pKazbl (Typ.) — BeJlbMa) — BEIbMOBCTBO.
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criasa (Hasap/nazar). Ilepen uIoM 3TUX MHOTOOOpPa3HBIX YTrpo3
conuasbHble CyOBEKTHl MCHBITHIBAIOT UYBCTBA «CTPaxa W CTHIIA»
Y TIO/IBEPTAIOT ce0s1 HEIPECTAHHOMY CAMOKOHTPOJIIO ¥ BO3/IEPKAHUIO,
1IeJIb KOTOPBIX — C/IeJIaTh TaK, YTOOBI YeJIOBEK He IpHUBJIEKaT K cebe
BHUMAaHUSL: JIEP>KaJjl POT Ha 3aMKe, BhIKa3bIBaJl CKDOMHOCTD U YBaKEHUE
K TPAJUIAN, IEMOHCTPUPOBAJI CIEP?KAHHOCTH U OTCYTCTBHE arPECCHH.

3avle dyxu u Haswbiku camoxkoHmpoas. Kaxk yrBep:K/iaeT O H U3 MOUX
MHGOPMAHTOB, MOJIYYUBIINH (GOpMaibHOE 00pa30BaHUE, JIIOAU B 3TON
MECTHOCTH IIEKYTCS TOJIBKO O OXHCUHHAX U Nepu — BEIax, KOTOpbIe
MaTEPUAIIbHO aHAJIOTUYHBI YeJIOBEUEeCKOMY Teiy. [l JIOKaJbHOU
TEOJIOTUYECKON ¥ KOCMOJIOTHUECKOH BEPCUU HCJIaMa MPUHIUITHATIEHO
BR)KHBI OTHOIIIEHUS U JINYHBbIE KOHTAKTHI YEJIOBEKA C ATUMH JIyXaMHU.
OHU MMEHYIOTCA «OH» WU «OHO» (IIO-TPEYECKU B MYKCKOM pOjie
[eIMHCTBEHHOTO VUIM MHOXKECTBEHHOTO UHCJIa] WU B CPEJTHEM pOJie
[eMHCTBEHHOTO YMCIIa]) ¥ TOJIBEPTAIOT IOCTOSSHHOMY HCIIBITAHUIO
arpecCUBHOCTH MY>KUHH U JKEHIIWH. BOT Kak 3TO MPOUCXO/IUT.

3yible AyXW JKUBYT BO BHEIIHUX ITPOCTPAHCTBAaX, HA3bIBA€MbBIX
kupda/kirda, eonxa/vonka v nom/pot; 310 J100bIE IPOCTPAHCTBA
BHE JIOMa — Ha yJINIIE WU B O KAUIIeN OKpyTe. OTH HEBUINMBbIE CHITBI
MOTYT NPUYUHUTH BPEJ, UEJIOBEYECKOMY TeJIy, €CIIU JIIOJIA OTBEYAIOT
Ha UX MPOBOKAIIUHM arpeccuey WId HapylIeHWeM OIpejesIeHHBIX
npaBwi. Korja 3Tu He3puUMble AyXHU XOTST Pa303JIUTh JIOJIEH, OHU
MPUHUMAIOT BUJ| MEJIKUX KUBOTHBIX: KOTA, JIATYIIKH, Yepernaxu u T. .

ITocne ompeneseHHBIX HaPYIIEHUH OXCUHHbL TPUXOIAT
U OBJIAJIEBAIOT HEKUM OPraHOM TeJsa, BbI3bIBAA 00JIe3HB (CIIemnory,
mapajiud, WHCYJIbT U T.Z.). HapylmeHus MOpaJIbHOTO «Maruko-
peIUTHO3HOr0» Koaa [Mo#l TepMmuH. — @.I].] mipencTaBasAOT coOOi
MPECTYIUIEHUE TPaHUI] (TeJIECHBIX, IPOCTPAHCTBEHHBIX, BDEMEHHbIX
WJIM HPABCTBEHHBIX) CO CTOPOHBI UH/IUBU/IOB — JIUOO B CHJLY TOTO, YTO
JIIOZTH He AaI0T cebe TpyAa 00paTUTHCS K STUM CYIIIECTBAM CO CJIOBECHOM
npocbbo#, ubO, YUTO eIle XyKe, B CHJIY TOTO, UTO OTHOCSATCS
K HUM HeZl00poKesiaTesibHO. B 1eJ1AX caMO3aluThl JIIOAN TOBOPAT:
«He BBLIMBa# BO/y 3a IOPOT JJOMa HOYBIO: ThI MOKEITH UX OIIIIAPUTH»
(a 3HAUUT, PAa303JINTh); «HE BHITPAXUBAU CKAaTEPTh 3a MOPOT JIOMa
HOUYBIO», U, UTO €Il[e BayKHee, — «He MOYHUCH 3a MOPOT J0Ma HOYBIO:
ThI MOJKEIIlb TIOMOYUTHCS HA HUX, & HTO UX JEHCTBUTEIHHO BJIAT».
[Ipexze yem cenaTh YTO-HUOYAH TO00HOE, ThI JOJKEH IOIIPOCUTH
paspelieHus, MpousHecss MOJHUTBY, Oacmaiy (bismila)22. Taxke

22. MosuTBeHHasA GOpMyJsIa, OTKPBIBAIONIASA CyPHI U IIMPOKO HCIIOJIb3yeMasd B KyJIbTOBOH
npakTuke ucaama: «Bo mma Ajutaxa, MuyocTuporo s Bcex Ha atoM Csere
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€CJIH ThI COOMPAEIIbCs IIPOCTO JTOTPOHYTHCSA JI0 YETO-TO, ThI JOJIKEH
IOMPOCUTh paspelleHus. HOIma «HeYTO» WU «HEKTO» IPUXOIUT
U IIPOCHUT IIUIIU, YTOOBI IPOBEPUTH TeOsI. B 5TOM citydae ThI TOJKEH
JIaTh «eMy» YTO-HUOYAb U3 €[bl U I03BOJIUTD YiTH. XyAllee, YTO Th
MO3KEIIIb C/IeJIaTh, — 3TO YIAPUTh «E€r0»: TOI/a TeOs TOTYAC IIOCTUTHET
HecyacTbe. DTO MOKET CIYUUTHCS B TEUEHHUE JHs, HO CKOPEe BCEro
HOYbIO, OKOJIO YEeThIPEX YaCOB yTpa23.

BpemoHOCHBIM [JIsI 1IEJIOCTHOCTH YEJI0BEUECKOTO TeJIa CUUTAETCS
KOHTaKT BHYTPEHHETrO C BHEIIHUM: HAIIPUMeEp, BHYTPEHHEH CTOPOHBI
TeJIa WIH 0Ma C YeM-TO, UTO HAXOAUTCA BHE MX. EIMHCTBEHHBIH CII0C00
3aAIUTUTHCA — 9TO IPUOETHYTh K YapaM, HaBOJUMbBIM OEKTAITHHACKIMUI
myckadxrcu (nenurensmu). OHU UBTOTOBJISIOT Mycka (muska; Typ. —
amyJsier) v kapauane/ karatchale (amysteTsl u3 0co60ro copra Jiepesa)
U TIOMEIIAI0T BHYTPh aMyJIETOB U3PEUEHHUS U3 JAPEBHEETHIIETCKUX
aCTPOJIOTHYECKUX KHHUT, KPHUCTAJJI MEIHOTO KyIopoca M KyCOYeK
xapauanvix/karachalic, 6ykBaJibHO — «4epHOTO AepeBa». llemurenu
yepnaioT cuiay u3 ¢daxra o0JsialaHusa YIOMSHYTHIMH KHHTAMH.
Kak nmpuHATO TOBOPUTD, «3TH JIIOJUA UMEIOT JIeJIO C HUMU [¢ Humu =
¢ ,9TUMH" BEIaMHU, C ,TAKUMHU" BEIIAMU]», «OHU TOBOPST HA OTHOM
sI3BIKE ¢ HUMu». IIpu 11060M 3a00s1€BaHUN OOJIPHOM OJIKEH HCKATh
«KOro-To ele 60jiee CHIBHOIO, YeM Ueaumeau»: 0cob0ro yIuTesst
(x00cy), «AOCTATOYHO CUIBHOTO U UMEIOIIETO BJIACTH» HCIEJIATH.
Takum 06pa3oM, JIIOAM IPEAEIbHO BHUMATEIbHBI HE TOJIBKO K CBOMM
(puzmyeckrM MoOCTyIKaM, HO U K Croco6aM U3bICHEHUS B PA3TOBOPE.
Bce aTH mpe10CTOPOIKHOCTH, COCTABIAIOIINE HABBIK CAMOKOHTPOJIS,
bopMuUpPYIOT CcOIMAaIbHOE IOBEAEHUE U PEIUTHO3HBIN OIIBIT.
K sTOMy ke KOHTEKCTY IMPHUHAIJIEXKHUT MMPaKTHKAa criasa (Hasap) kak
OCHOBHOM habitus coruaJbHOTO KOHTPOJIS U TEJIECHBIX fI-TEXHOIOTHH,
paboTaionux Ha OCTPUE PEIUTHO3HOIO OIBITA.

Ilepsericmeo dypHO20 21a3a U COUUANbHBIU KOHMPoas. Hazap, uro
OYKBaJIBHO O3HAYAET «IVIa3» (IO-TPeYEeCKN) HITH «B3TJLA» (MIO-TypPEIKm),
aCCOIMMUPYETCST ¢ aKTAMHU HEIIPOM3BOJIBHON 3aBHCTU U, B YaCTHOCTH,
CKaTHOCTHIO WJIU CTPACTHBIM JKestaHueM (maxmaxus/tahmakia), To ectb
C «KaIHBIM YeJIOBEKOM, YbHM IJIa3a BCEr/a HEHACBHITHBI». Hasap — a1o
TaKOMU B3IJIsL/] HA KOI'O-TO, B PE3Y/IbTaTe KOTOPOI'O 3TOT KTO-TO yTPAYHBAET
CIIOCOOHOCTH K COMAIBHOMY B3aMMOIEHCTBHIO. OH CBSI3aH C JKeJIAHUEM
U CYUTAETCS HEITPOU3BOJIbHBIM aKTOM. Jlake POAUTETH MOTYT, BOIIPEKH

1 MusocepAHOTo TOJIBKO A71a Bepylomux B Konne Cseral!».

23. IloyieBble MaTepHaIbl aBTOPA — UHTEPBBIO, B3ATbIe aBTOPOM B POJIOICKUX JEPEBHSX,
npuHaAJIexauux Mysununanurery Komorunu u Espoc.
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CcOOCTBEHHOU BOJIE, CTJIA3UTh CBOUX JleTel. [IpuumHOM crurasza CIy»KuT
cuiia «riasa/B3miaza». Jisd 3aiuThl OT Cryiasa JIIIU HCIOJIb3YIOT
«BC€, UYTO MOXKET OTBJIEYb B3IJIAL»: KPACHYIO TPAIKY Ha TabOauHBIX
MOJISIX U B CaJjaX, YepPeIl }KUBOTHOTO Ha CKOTHOM J[BOpe U T. 7. CuIbHOe
JKeJIaHUe — YYBCTBO, KOTOPBIM MOTUBUPYETCA «CIJIa3», — MOXET
MIOPOK/IAThCS PA3HBIMU BUJIAMU JleTpUBANU. [OBOPSAT, YTO BCAKUH,
KTO HECYacTeH, PUCKYET «OTONTHU B MHUP HHOU C IJIa3aMH, IITUPOKO
OTKPBITBIMH» OT KestaHuA. CuurtaeTcs, 9To OOJIbHBIE JIIOAH, Iy/IaKHU,
JIFOJTY CJTUIIIKOM PEJINTUO3HBIE, HEJTIOJIUMBIE, a TAKKE BJIOBBI 00JIaZJal0T
CIIOCOOHOCTBIO K npedHamepeHHomy criazy. Korya ectb ocHOBaHHA
IIpeZIIoJIaraTh IEHCTBUE IyPHOT'O I71a3a, 110/ T0JJ03PEHNEM (B KaUecTBe
JKEepTB WiIin noaospeBaeMbe) OKa3bIBAKOTCA JIIOAU, BCKOPDMJICHHbIE
ZIByMsI KEHIIITHAMH, U TOJIyOOTJIa3ble —a B CyMMe TaKUX MOXKET OBITh
o 80% HacesieHUs, a TaK)Ke JIIOJIU HEY/OBJIeTBOPEHHbBIE. Boobiie
TOBOPS, MMOJIO3PUTEIBHBIMU BBITJIAIAT JIIOAU B UEM-TO YIIEPOHBIE
Y JIUIIIEHHbIE MAaTepHUaJIbHBIX WIH COLHAJIbHBIX Osiar. Y1 Hao6opoT,
«37I0POBbIE U JIOOPOYIIIHBIE HE HYKIAIOTCA B KPACHBIX TPAMKaxX» (MM
He I'PO3UT CTaTh HU KEPTBAMH, HH BUHOBHUKAMHU OYPHO20 21a3Q).
Pacrenus, >KUBOTHBIE, JIIOJU — BCE JKUBOE B PAaBHOU Mepe CIIOCOOHO
IIO/[BEPTAThCA BO3ZJEUCTBUIO Cryia3a. Hampumep, cajioBble IIBETHI
¥ Tabak Ha IUIAHTAIMAX MOTYT BAHYTh M YMUPATh, TIOOOHO TOMY, KaK
3TO MPOUCXO/IUT C YEJIOBEKOM, KOTOPOTO CIiIa3miIu. YTOObI 3aI[UTHUTHCS
OT CIVIa3a, JIIOAU HOCAT aMyJIEThI, HIMEHyeMbIe Kapaua.ie: OHU COCTOST
13 YePHOU BETOYKM U KPHCTAJIJIA METHOTO KyIOopoca, KOTOPBIA Ha3bI-
BaeTcs cuHye/sintsae.

UToOBl «CHATH» CIJIA3, €r0 KEPTBBI MEPBBIM JIEJIOM O0PAIIAOTCA
K XO35HKe J0Ma, KOTOpas JOoJIKHA OyAeT NMPOU3HECTH bacmany
Y TPUIYJIPUTH IIEKU JeTEN MENIOM COXKIKEHHOTo OapaHbero pora.
Eciu peubp uzeT 0 KUBOTHBIX, JIA HUX COBEPIIAETCA Me8AI0m —
MOJIUTBA, UBTOHSIOIIAS IyX0B; €€ YUTaeT X00xca. Eciu ke CHMITOMBI
He MPoXoAAT (roJI0BOKpPY:KeHHe, caab0oCTh, BhICOKAsl TeMIepaTypa
u OecCOHHHMIIA Y JieTel), JIIOAU OTIPABJIAIOTCA K OAHOU W3 JBYX
JKEHIIUH B JiepeBHe, KOTOPhIE «JIBIOT CBUHEI»24. JTa 3aKpeIIeHHas
0o0bIYyaeM NMPAKTUKA IPUMEHSIETCS KO BCEMY TeJLy, C TOJIOBBI JIO AT,
U B 3aBepIllleHHE BKJIIOYAET B cebs1 pUTyabHOE OYUIIEHHE BOJOU.
Cuuraercs, YTO IIyM, TPOU3BOAUMBIA OXJIAXKAAIOIUMCS CBUHIIOM
U CTPUTYIIMMU HOXKHHUIIAMH, OTHUMAET y JAYPHOTO IJIa3a ITOJOBUHY
CUJIbI; OUUIIEHHE BOJIOM BO3BPAIIlAeT KU3Hb B TEJIO.

24. IIpakTHKa IpeAITonaraeT BbIIMBAHHE PACKAJIE€HHOTO CBHHIIA B BOAY, IYTO IPOU3BOIUT
LIy M.
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Ha mo# B3risz, AypHOU TIJjia3 — 3TO IPAaKTHKA HeraTUBHOM
PELMIIPOKHOCTH, OCYIIECTBIAeMAas Ha OCTPHE PEJIMTHMO3HOTO OIIBbITAa
B KOHTeKCcTe Oe/lHOCTH U ienpuBanuu. OHa BKJIIOYAeT B cebs hopmy
COIIMAJILHOTO KOHTPOJISA, TIOPOK/IEHHYIO KEJIAHUEM U BBIPAKEHHYIO
b0 BO B3IJIsizie Ha (TO, UYTO BOCHPHHHUMAETCS KakK) U30BITOK, JTHOO
BO B3IUIAZIEe HA (TO, YTO BOCIPUHUMAETCS KaK) HEIOCTAaTOK. B yrro6om
CJIydae SHEPTHA J[ypHOTO TJIa3a OKa3bIBAET HA TEJIO UeJIOBEKA WU
pacreHus KpaTKOBPEMEHHOEe BO3/eHCTBUE. 3alUTON STHM TeIaM
CJIyKaT Yaphbl, TOMEIIeHHbIE MEK/TY T€JIOM M BHEIIIHUM MHUPOM: Yaphl,
UMeIOIUE TOT K€ IMPOCTPAHCTBEHHBIN U CUMBOJIUUYECKUN 3(PdeKT,
KakKo¥, HaIpuMep, 3aHUMAaeT KEHIUHA, OKa3bIBAIOIIASACA MEXKIY
MY>KYUHOHN U ZIPYTOH KEHIIUHOU, ¢ IeJIbio pa3outh mapy. HyxHo
3aMeTUTh, UYTO Yaphl U dTa Marmdyeckas NMPaKTHUKa 0003HAYAIOTCH
OAHUMHU W TEMHU K€ TEPMUHAMH: COOTBETCTBEHHO, Kapauazne
U Kapauansik. KOpoTKo roBOpsi, MPAKTUKU CIJIa3a HAIIOMUHAIOT 3TUM
JIFO/ISIM O HEPa3PHIBHOM €/IMHCTBE MEK/Iy UeJIOBEKOM U IIPUPOJIOH;
9TO CBOEro pojia PEeIUTHO3HBIA habitus, KOTOPBIH MBI HAaXOAUM
B Cy(puHCKON TPaJUIIUH IIPOIIIOTO.

Peuruo3Has HNOJUTHKA M CTATYC MEHBIIMHCTBA.
MoaepHHu3anua U PAIMOHAIN3ANUA HAPOAHOIO HcjIaMa
B rpeueckoi ®paxum

B pamkax MIHPOKOTO MpoIecca MOJAEPHUBAINH, POXOSAIIETO B KOHIE
XX B. B TOpHBIX 0ObOJacTAx rpedeckod Opakuu, Mbl JOJIKHBI TEIEPh
paccMOTpeTh ImapaMeTp MUHOPUTAPHOCTH (CTaTyca MEHBIITNHCTBA),
KOTOPBIN fABJSETCA KPUTUYECKHUM KaK JJIA COI[HAJIbHBIX
peoOpa30BaHUM, TaK U JJIs PEJIUTUO3HOTO OmbiTa. OUEeBU/IHO, UTO
CTaTyC KYJIbTYPHOI'O MEHBIINHCTBA HCIIOJIb3YETCA B IIOJIUTHYECKUX
eJIAX, YTO B JAaHHOM CJIy4ae BbIpaXKa€TCA B CTPEMJICHU U YKPEIIUTb CBOU
MMO3WUIIMU CO CTOPOHBI XapU3MAaTHUYHBIX I[€JIUTEJIEH M BIIMATEIIBHBIX
CYHHUTCKHUX XO/Kei. B cBoI0 ouepenn, Kak MbI IOJaraeMm, IOJ
PpAacTyIIuM JIaBJIeHUEM 3THUX HOBBIX BJIACTHBIX JIUCKYPCOB IIPOIECCHI
MOJIEPHU3AIUH TJIyOOKO MEHSIOT CMBICII U (POPMBI PETUTHO3HOTO
MOBEIEHUs 1 0OPAIO0B.

37ecpr s MONBITAIOCh II0OKa3aTh, KAaK KOHCTPYHUPOBaHHE
MUHOPUTAPHOCTH OMAaKOB rOpHON ®paKum Ompezesisyioch bosee
IIMPOKUMHU HCTOPUYECKUMHU M COIIMAIIBHBIMHE Ipolieccamu. ITocie
BKIOUeHUsA Ppakuum B COCTaB TPEUECKOr0 HAIMOHAJIBHOTO
rocymapctea (1920) u obMeHa HacejleHHMEM Mexay Iperuen,
Typuueit u Bosrapueil 5Ty rpeueckyio mepudepuio HaCeJsIN
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TPEKOA3BIYHOE OOJIBIIMHCTBO U IPEUMYIECTBEHHO TyPKOA3BIU-
HO€ MYCYJIbMaHCKO€ MEeHBITUHCTBO. OHAKO B J€HCTBUTEIHHOCTH
B COCTaBe «MYCYJIbMAaHCKOTO MEHBIIUHCTBA», OQUIHATIBHO
npu3HaHHOTO JI03aHHCKUM JIOTOBOPOM, OOHApPYKUBAETCS TPYIIIa
CJIaBSIHOSI3BIYHOTO MYCYJIbMAHCKOTO HaCeJIEHUS, TPOUCXOSIIETO
13 TOpHOU 06s1acTH Posionu u n3BeCTHOTO MO/T UMEHEM «IIOMaKOB» 25,
B KOHTEKCTE HAITMOHAMCTUYECKOTO IPOTHBOCTOSHUSA, IIPEXK/IE BCETO
mexnay I'penueit u Typrueil, HaceJeHHNe HAXOJWJIOCHh B ITOKUCKAX
HOBOM, COBPEMEHHOU T'PAK/TAHCKOW M PEJTUTHO3HOU HAEHTHYHOCTH.
Eciu B TeueHne Bcero XX B. MyCyJIbMAaHCKHE aHKJIABbl IPUHUMAIIU
TYPEIKYI0 3THUYECKYI0 KOHCTPYKIIHIO, TO B OOJiee MOo3/jHee BpeMs,
ocjie 1990-X ToJI0B, MPAKTHUKA HAIMOHAJIBHOTO CAMOYTBEPIKAEHUS
MIpHBeJIa K IIEPEOIPE/IeIEHNI0 MYCYIbMaHCKOTO MEHBIITMHCTBA U K €70
pas/ieJIeHuIo 110 MPU3HAKY JIMO0 TYpeLKOH, JTu00 3aporKAaloniencs
ITOMAaKCKOUW 3THUYECKOHN MPUHAJJIEKHOCTAZ6.

HemocpescTBeHHBIE U TOJTOBPEMEHHBIE CJIEJICTBUS OHTOU
MMOJINTUYECKON CUTyaIuu MpeoOpa3uii MECTHYI PEIMTHO3HOCTD,
HaBBIKA COI[MAJIBHOTO B3aMMOJEUCTBUS U IIPEKHUE CIOCOOBI
aTpUOYIIUM CHUMBOJIMUECKOU BJIaCTH. bekTarmuiickas Tpaguiius,
BBICTYTasA B PETHOHE HACJIEHUIIEH HAPO/IHOTO HCJIaMa, JI0JKHA ObLIa
MOZIBEPTHYTHCA TpaHCPOPMAIMU TEMU HOBBIMHU IOJIUTUYECKHUMU
WTPOKaMU, KOTOpPbI€ WCKaJW CHOCOOBI €€ CHMBOJIMUECKOTO
npucBoeHusi. Hanpuwmep, Osaromapsa u3006peTaTeIbHOCTU
MOJIEPHU3aTOPOB, MPOJABUTABIINX TYpPeEIKHe HaI[MOHAJIbHbIE
WHTEPECHI, MECTHbIE OeKTaIIniicKye mpas3aHecTsa (naHatiup/panay-
ir) 6BUTH IPe0OPa30BaHbI B COOBITHSI, YTBEPIK/IAIOIINE HAITMOHAIHHYIO
HUJEHTUIHOCTD U CYHHUTCKYIO OPTOIIPAKCHUIO. DTa OC/IE/[HASA BKIIOUAIIa
B ce0s1, IOMUMO IIPOYETO, CIOHCOPCTBO MPa3THUKOB COBPEMEHHBIMU
TYpEeLKUMU OPTraHu3aiusiMu (BMeCTO OEKTAIMHACKUX HAYaIbHUKOB-
a2a) U TMOCTPOUKY JIOTIOJTHUTEJIbHON CYHHUTCKOW MeYeTH PAZIOM
¢ cyduiickuM Tekke B Pycce.

Bce 3T u3MeHEeHHA TPOU3ONLIN BCJIEACTBUE TIyOOKUX
npeo0pa3oBaHUN B MOBCEJHEBHOU KU3HU JIIOJIeN (MexaHU3aIuu
CETbCKOXO03SMCTBEHHOTO IPOM3BO/ICTBA U TPAHCIOPTA, YpOaHU3AIUH,
MOHeTapu3Ma, UAe0JIOTUU TOTpebeHus U T.7.). MoaepHU3anus
cpenu GPaKUMCKOrO MEHBIIUHCTBA 0 MOJUTHYECKUM MPUIHHAM

25. Tsibiridou, F.Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.

26. [loMaKkCKHH HAIMOHAIHU3M IOJIb3yeTcsA IMOAAEPIKKOH €O CTOPOHBI I'DedYecKOoro
HaIlMOHAJINU3Ma, IIOCKOJIbKY aHTAarOHUCTUYEH HAIlMOHAJIU3MY TyPEIKOMY.
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3aJIeprKayiach MOUTH Ha COPOK JIET. ATOT (PaKT MOPOAMI TUTAHTCKUH
Pa3pbIiB MEXAY XPUCTHAHCKUM OOJIBIIMHCTBOM H MYCYJIBMAaHCKUM
MEHBIITMHCTBOM, 0COOEHHO HaceJIeHHEM TOPHBIX 00J1aCTel IpeuecKoi
Opaknu. Tem He MeHee y3Ke ¢ 1990-X T'0JI0B IIPOIeCChl MAaCCUPOBAHHOU
MOJIEpDHU3AIM U WHTEHCUBHOU ypOaHW3aIMU CTAJH OKa3bIBATh
CIJIbHOE BJIUSTHUE HA PEJIUTHO3HOCTh MYCYJIbMAHCKOTO HACEJIEHHU.
PesnuruosHocTh MycyJIbMaH, IepeOUparoIuxcs U3 TOPHBIX obJracren
B TOpO/Ia, BBICTPAUBAETCA BOKPYI MEXaHHU3MOB HENOCPECTBEHHOTO
KOHTPOJISI CO CTOPOHBI PEJIUTUO3HBIX JIUAEPOB-MYKUNH (CYHHUTCKUX
xo0ceil). Mbl MOKEM 3aMETUTD, UYTO B XOJie IMO3/IHEH ypOaHU3aIUu
1990-X T'OJIOB IPOUCXOUT UCYE3HOBEHHE OMMCAHHBIX BBIIIE TPAKTHUK,
B KOTOpBIE OBLTM BOBJIEUEHBI YKEHIITMHBI U OEKTAIIUICKIE TIeTUTEITN
U KOTOpble KOIJIa-TO BJIMAJM HA TPAJUIIUOHHBIE MeEXaHU3MBI
UJIEHTUYHOCTHU ¥ COITMAJIBHOTO KOHTPOJIA. IlepeHoc 1eHTpa TAKeCTH
OT PEJIUTUO3HOU BJIACTH, B IIEHTPE KOTOPOU CTOAT >KEHIIUHBI,
K BTHOIIEHTPUYHOU BJIACTH MY?KUMH ITO[pa3yMeBaeT IUCITUILTHHAPHYIO
ajlanTanuio K 0oJiee IMypUTAHCKOMY M CKPOMHOMY THILY ITOBEJIEHUS
(oprompakcumn), TIIaBHBIM 00Pa30M CO CTOPOHBI JKEHIITUH, KOTOPHIE BCE
Yale MOKPBIBAIOT cebsl IIaTKOM. JTO Ke CMeIleHHe IMoApa3yMeBaeT
TaK)Ke YCBOEHUEe JOMUHHUPYIOIIETO TYPEIKOTO sA3bIKa 000MMU II0JIaMHU
CJIAaBSHOSA3BIYHBIX IIOMAaKOB.

Kpome Toro, mpoliecchl MOAEepHU3ANUN U ypOAHU3AIMH, YXOT
HaceJIEHUs U3 CEJIbCKON MECTHOCTH B TOPO/ia 03HAYAET, UTO HAPOHbIE
[IEJINTETN U BE[yHbU YTPAYUBAIOT IIPEXKHIE POJIM HOCUTEJIEH 3HAHMUA,
0ECKOPBICTHO IPEOCTABJIABIINX CBOU YCIYTH U MOAJEP>KUBABIINX
TPaJIUIIMOHHOE PAaBHOBECHE B 3aMKHYTOM coo0IiecTBe. B ycioBusax
IepecesieHusl JIIOZe B TOpOJia 3TH POJIM COXPAHSAIOT 3a coOOM
TOJIBKO CYHHHUTCKHE JIYXOBHBIE JIHZIEPBl. B OMHUX ciydasix OHU
BBIITOJTHAKOT (PYHKIUI0 COBPEMEHHBIX TOPOJICKUX IIaMaHOB,
B JIPYTUX — KOHTPOJIUPYIOT OPTOHPAKCUIO HcjaMa (M IO3TOMY
TpeOyIOT OT BEPYIOIINX MOCEIATh MPENMYIIECTBEHHO IIeHTPaJIbHbIE,
a He MECTHBIE MeUeTH IO COCEZCTBY), B-TPETbUX, BBICTYIIAIOT B POJIU
MIOCPETHUKOB MEXKy HapoZoM 1 KoMHUTETOM MO JieJlaM MEHBIITUHCTB
WU TypelKuM KOHCYJIbcTBOM B KomotuHu27. KoMurteTsl 1o Jiesiam
MEHBIIIMHCTB JIEJIAI0T YIIOP HA YKPEIUIEHHUE TYPEIKOTO CAaMOCO3HAHUSI,
a MHOTZA BBICTYNAIOT TaKXKe B KAUECTBE TapaHTOB U MOCPEHUKOB

27. Typelkoe KOHCYJIbCTBO B CTOJIHIEe I'peueckorl Ppakun KOMOTHHU, IPUCYTCTBYIOIIEE
3/lechb HauMHasA ¢ 1930-X IT., HE TOJIBKO HENPECTAaHHO HOPOKaaeT Mexay ['penmeit
u Typrueil aHTaroHN3M HAIMOHAJIUCTHYECKOrO TOJIKA. OHO Tak)Ke CIYKHUT LEHTPOM
NPUTSAKEHUA /1A MyCYJIbMaHCKOTO MEHBIIMHCTBA, CHOCOOCTBYS (OPMHPOBAHUIO
TYPEIKOr0 HaIlMOHAJIBHOI'O CO3HAHUSA BHYTPHU I'PEYECKOr0 HAIIMOHAJIBHOI'O TOCYZapCTBa.
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MEeK/Ty YNMHOBHUKAMH M3 YHCJIA TPEKO-XPUCTUAHCKOTO OOJIBIITMHCTBA
U JIIOJIbMU, UITYIUMHU paboty. Tak wiu wHayve, OHU JIUOO MOJIYyYIaroT
GUHAHCOBYIO BBITOAY, JINOO YMHOKAIOT CBOM CHUMBOJIMYECKHU
Kamnuraj — IPeCTUK U BJIacTh28.

B 5TOM KOHTEKCTe HcCIaM Hadaj OpHOOpeTaTh CTaHJapTHHIE
U pallMOHAJIbHbIE XapAKTEPUCTUKU OPTOIPAKCUU, COOTBETCTBYIOIIINE
odHUIIATEHOMY, IOMUHUPYIOIIEMY UCJIAMCKOMY HapPaTUBY CyHHUTCKOM
ropojickol Tpagurnuu. CesbCcKUe e MPaKTUKU HAapOJHOIO HcjIaMa,
BKJIIOYAsi IIPAKTUKU, IPUHATHIE B OTCTAJIBIX TOPHBIX 00JIACTSX, CTAIU
paccMaTpuBaThCcs Kak eperuueckue. Beskasi cesbckas peTUTHO3HAS
MMPaKTHUKA MPEBPAIAETCSA B €PeCh, KOTOPAs MOJIJIEXKUT UCUYE3HOBEHHIO
win obpeTaeT HOBOE OCMBICJIEHHE B PaMKaxX CYHHUTCKOTO HCJIama.
Opronpaxcusi, B CBOIO OUepe/ib, OOBITHO HAUMHAET CITYy?KEHHE TYPEITKOMY
HAIIMOHAJIN3MY, UTO O3HAYaeT OTKa3 OT BCEX MPEXHUX Cy(PUHCKUX
CMBICJIOB M MPAKTUK, TAKUX, KaK IIPECTIDK U MIEAPOCTh (Kak 3TO GBLIO
BUZHO B POJIM d2d KaK CIIOHCOPOB IMPa3fHECTB), U OT CY(PUICKOTO
NPUHIIUIIA €IWHCTBA YeJ0BeKa MU Npupoabl. Takum obpasowm,
MUHOPUTAPHOE COCTOSIHHE IOPOJIMJIO TOJIUTUKY, CYIIECTBEHHO
TIOBJIUSABIILYIO HE TOJIBKO Ha TO, KaK JIFO/IM OCMBICJIMBAIOT HAIITMOHAIbHbIE
UIE0JIOTUH, HO U Ha HX JIUYHOE CYOBEKTHBHOE CaMOCO3HAHWUE,
KOJUIEKTUBHYIO UJIEHTUYHOCTh U PEJTUTHO3HbBIE UyBCTBa29.

3akaounuTeJabHbIEC 3aMEeYAHUA

ITpuHKMAas BO BHUMaHHE B3AUMOCBS3U MEXKY PEJTUTHO3HOM MTOJTUTHKOH
U PEeIUTHO3HOCThIO, MBI JOJUKHBI GOjiee CHCTEMHO PacCMOTPETh
TeHEAIOTUIO0 TPAKTUK, PACIPOCTPAHEHHBIX B JAHHON PETUTMO3HOM
TPaJIUIIUU 10 Hayajia BECTEPHU3ANNU U MOJEPHU3AIUU, U IOHSITh
MEXaHU3MbI COITUAJIBHOI'O BJIMAHUA PEJIMTMO3HOCTH B IIPOIILJIOM U B HAIITA
nHU. B nprBesieHHOM 6asIKaHCKOM ITPEMeEpPE MBI MOXKEM IIPOCIIE/IUTH
TpanchopMarnuioo OeKTATHHUCKOH CcyDUHCKON peTUrno3HOCTH
¥ HApOJTHOTO MCJIaMa B CYHHHUTCKYIO TYPEIKYI0 OpTOIpaKcuio. B xosme
HICCIIEZIOBAHUS MBI JIOMYCKAeM, UTO CTapble MPAKTUKU PETUTHO3HOCTH,
CBSI3AHHBIE C 3eMJIEZIEJINEM, C CEIBCKOU CPEIOH, ITO3BOJIAIOT JIFOJISIM
MOJIZIEPKUBATh OOJiee TECHbIE OTHOIIEHUS C OKPYXKAIOIIEN TTPUPOIOH,

28. Tsibiridou, F.Les Pomak dans la Thrace grecque. Discours ethnique et pratiques
socioculturelles.

29. Ibid; Tsibiridou, F. «Comment peut-on étre Pomak»; Tsibiridou, F. «‘Silence’ as an
Idiom of Marginality among the Greek Pomaks».
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ceoBaTh OoJiee IMUKJIMYHBIM IIPEJICTABJIEHUSIM O BpeMeHHU. MbI
Tak)Ke JIOIyCKaeM, YTO, KOPOTKO TOBOps, CyGHUICKHE HapOIHbIE
BEPOBaHUs U MPAKTUKU MTOCTEIIEHHO TPAaHCHOPMUPYIOTCSA HE TOJIBKO
10/ JIaBJIEHUEM HEIIPUMHPHUMOM CYHHHUTCKOU OPTOIIPAKCUHU U Y3KO-
HAIIIOHAJIMCTUYECKOH TYPEIKON IIPOMOBEAN TOPOACKHUX X00X(d,
HO IVIAaBHBIM 00pPa30M 110 TOH IMPUYHHE, UTO, IIEPee3Kasi B TOPO/Ia, JIIOIU
YTPAuYUBAIOT IPSMOU KOHTAKT C MPUPOMOH, U B PE3YJIbTATE €IUHCTBO
YeJIOBEKa U CPeIbl OKA3bIBAETCS TI0/IOPBAHHBIM.

C napyrofi CTOPOHBI, B CHUJIYy HPAKTHUECKUX COOOpakeHuM
GOJIBIIIYI0 POJIb UMEET 8pems MPOBEAEHUs MPa3THUKOB: C TeX IOp,
KaK MpasHeCTBa IIEPEHOCATCS Ha BBIXOJHBIE JHH, YTOOBI CHAEIATH
UX JIOCTyIHEE ISl YUaCTHUKOB, a OPTaHU3AIUs 3TUX MPA3THUKOB
MEPEXOAUT K IPEACTABUTESM HOBBIX aCCOIUAIINHA, CBI3aHHBIX
C TypelKUM HAIMOHAJIU3MOM, — CUMBOJIMUECKHE 3HadYeHUs,
MIpUZaBaeMble B TPAAUIIUHM OeKTallnia nmountanuio 6aba (riaBam
OOIIMH), epepacupeesieHui0 61ar BHYTPU OOIUHBI, BhIPAKEHUIO
YBasKEHHUsI OT/AEJIbHBIM KJIIOYEBBIM IMepcoHaM (HampuMmep, aza —
CIIOHCOpPAM TMPA3/{HECTB), ITOCTEIIEHHO CXOAAT Ha HeT. OHAKO TaKOH
CABUT BO BpPEMEHH OTKPBIBAET IlepeJ]i HOBBIMU YUYaCTHUKAMU
BO3MO’KHOCTh IIPUCBAUBATH CMBICJI MPEKHUX MPA3THECTB, KOTOPHIE
OTHBIHE CUMTAIOTCA «DK30THUHBIMU» U «EPETUYECKUMU» OOBIYAsAMHU,
MOZJIEKAIINMHY IIEPETOIKOBAHUIO B TOCIIO/ICTBYIOIIEM PETUTHO3HOM
(CYHHUTCKOM) U IIOJIMTHYECKOM (B paMKaX TyPEIKOIr0 HAI[OHAIM3MA)
nuckypcax. ITosiBjieHre 3TUX HOBBIX YYaCTHHUKOB TECHO CBSI3aHO
¢ TpeKpalieHneM 3aBUCHUMOCTU OT IPEXHUX COIHMAIBLHBIX CEeTeU
U CKJIaJblBAHUEM HOBBIX, B KOTOpPBbIE Temephb IMPEeACTABUTEHN
MEHBIINHCTB BKJIIOUEHBI HApAAY C TOPOJACKHMH IIOJUTUKAMH,
CIIEIHAIUCTAMHU, KYPHAJIUCTAMH U yYE€HBIMU — BHENIHUMU JJIs
bexmauuutia u JiJisi TYPEIKO-MyCyIbMAaHCKMX MEHBIITHHCTB30 B 11€JI0M).

Bcsi oOprcoBaHHAsi BBIIIE PEIUTUO3HAS IOJUTUKA MPUBOUT
K IIepeMeHe PEeJTUTHO3HOTO OIIbITa Uepe3 60J1ee MHANBU/IY ATU3UPOBAHHBIE
(opMbI TIOBEJIEHUS M STHKU, KaK U Yepe3 STHUYECKHE KOJUIEKTHBHBIE
npuTA3aHusA. KpoMe TOro, MHHOPUTAPHOCTh CJIYKUT ITOCTOSTHHBIM
HUCTOYHHKOM HeN30€KHO JBOHCTBEHHOTO UyBCTBA CTPaXa v BHICOKOMEPHS:
OBITh MYCYJIbMaHHMHOM CPEIH JOMUHHUPYIOIIETO0 XPHUCTUAHCKOIO
OKPY?K€HHU, HO BOJIM3U MOIIHON MycysabMaHCKoOH crpassl (Typrum),
HecyIie# Ha cebe otOsieck ciaBbl OcMaHCcKo# nmiepuu. Te, KTO BHyTpU

30. ITox Typerko-MycyJIbMaHCKUMU MEHBIIMHCTBAMH MBI IIOHHMMaeM 3/1eCh cO00IecTBa
MyCyJIbMaH, OTHOCSIIUXCS K CYHHHUTCKOHM TPaJWUIIUU, KOTOPbIE B IIOBCEJHEBHOM
OOIIEHUN HCIIOJIBb3YIOT TyPEIKHH fA3bIK. B IleJIoM OHM He CBSA3aHBI C IOMAaKaMH,
TOBOPSAIIUMHU Ha CIaBSIHCKOM SI3bIKE W HACEJISIOIMMU FOPHbIE PAHOHBI.
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MEHBIIIHCTBA YK€ CUUTAIOT POJHBIM A3BIKOM TYPEIKHH, 001a1a10T
YyBCTBOM IIPEBOCXO/ICTBA Y TOTOBHOCTHIO Pa3/IeJINTh HAI[MOHAJIbHBIE
MIPUTA3aHUSA CBOUX TYPELKUX OpaTheB. C IPYTOM CTOPOHBI, 3TOTO HEJIb3S
CKa3aTh O (JIABSHOSA3BIYHBIX IOMAKAX U IPYTHX, MEHee MHOTOUHCJIEHHBIX
SI3BIKOBBIX U COITMAIBHBIX MEHBIIMHCTBAX (HAIIpUMEP, O I[bIFaHAaX).
BoapninHCTBO M3 HHUX JKHUBYT B CHUTyallUd HEOIIPEAEJIEHHOCTU:
OTHM OKa3bIBAIOTCA B HUTOTE JKEPTBAMHU OoJiee CHJIBHBIX OOIIWH,
JIpyTH€e COIPOTHBJIAIOTCA M OTOX/IECTBJIAIOT ceOs1 ¢ COBPEMEHHOM
Bepcuell cydpusma (kak B Typluu 5TU IPyIIIbI OTOXK/IECTBIIAIOT cebs
c ateputamu)31. Takum 06pa3oM, B KOHTEKCTE MTPOIECCa MOIEPHUBAIINH,
MPOTEKAIIIET0 B COBPEMEHHOU I'penuu, COCTOsHUE MEHBIITMHCTBA
CJTY?KUT KaTaJIN3aTOPOM KaK B ITEPEOCMBICTIEHUH Cy(QUUCKOH TPaIUIINH,
TaK U B ee IPeoOPa30BaHUU B CYyHHUTCKYIO OPTOIIPAKCHUIO.

B niestom Gexrammuiickas u Jipyrue cybUHCKUe TPaUINA HAPOTHOTO
HCJIaMa, paclpoCTPAaHEHHbBIE CPEI MYCYJIbMaHCKOro HaceleHus ®pakuuy,
TOCTENIEHHO TPAaHC(POPMHUPYIOTCA MO/ MPeoDIIaJaloNIUM BIIUSHUEM
COBPEMEHHBIX 3aMaJHBIX IPEJICTABJIEHUA U TOHATUH O peurums2.
YKpemwnAasa OpTONPAKCHUIO WU Peryjupyd MEHBIIMHCTBA B paMKax
TIOJIUTHKY MOJIEPHU3AINY, IIPOBOIUMON HAIIMOHAIBHBIM TOCYAPCTBOM,
penuruo3Has U CBETCKas BJIACTH CTPEMATCA K YTBEPIKIAEHUIO HOBOK
PEJIMTHO3HOCTH, OCHOBAHHOH ITPENMYIIIECTBEHHO Ha CTPaXe M OPTOIPAKCH,
a He Ha MMPOTUBOIIOJIOXKHOM CMBICJIE PEJINTHHU KaK WCTOUYHHKE 3HAHUS
U cOnpoTuBJieHus. [Ipy 3TOM BTa HOBAsl PEJIUTHO3HOCTb, KAK KaXKeTCs,
TIpeJICTaBIIsIET COOOM JIOKAIBHYIO BEPCHUIO 3aTIaIHOM MOAEPHU3AINU
U BOIUIOIIAET B ce0e MOIATbHOCTD MBIIIIEHNS, YyBCTBOBAHUS U IEHACTBHA,
IIPOBOZIAIIYIO TPAaHb MEXJY TEJIOM U PA3yMOM, MEKAY OOJIBIINHCTBOM
Y MEHBIIUHCTBAMU. B 3TOM KOHTEKCTe IPEeIIeCTBYIONIee cydUiicKkoe
OCMBICJIEHHE «BOIUIOIIEHHOTO» PEJINTHO3HOTO OIBITA, HAIIPABJIEHHOTO
Ha C/IEp:KUBAaHME arpecCuy U COXPAaHEHUE COIUAIbHOTO PaBEHCTBA,
npezaercsa 3a6BeHno. VIM Ha CMeHy NPHUXOAAT HOBBIE ITPAKTHKH,
BIMCAaHHbIE B CYHHUTCKYIO OPTO/JOKCAJIBHYIO MOJIEIb, a TaKXKe
COBpEMEHHBIE OOIITHOCTH, OITUPAIOIIFEC Ha HAI[MOHAIbHbBIE NHTEPECHL.

Ilepesod c aneautickozo I'aaumbt BdosuHotl

31. [IpuMepoM MOTYT CIIy’KUTh HEKOTOpble 00pa30BaHHBIE IIOMAaKH, IIPOUCXOJSIINE
u3 ObIBIINX KbI3bL1Oamickux obmumH. Cm. Tsibiridou, F. Les Pomak dans la Thrace
grecque. Discours ethnique et pratiques socioculturelles; Tsibiridou, F. «'Silence' as an
Idiom of Marginality among the Greek Pomaks».

32. Majid, A. Unveiling Traditions: Postcolonial Islam in a Polycentric World; Asad, T.
(2003) Formations of the Secular: Christianity, Islam, Modernity. Stanford: Stanford
University Press.
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