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Since the 1990s, there has been a huge discussion in religious studies
on the uses of the terms “secular” and “religious”. In this article we
use the methodology of critical study of religion within the psycholo-
gy of religion. There are two main strategies to construct an object of
research in this field: 1) studying of how religious senses occur (neu-
rotheology, transpersonal psychology) and 2) studying of how reli-
gious representations emerge (cognitive religious studies). This pa-
per provides an overview of these two paradigms through the optic of
religious/secular dichotomy. Scholars who are trying to understand
the nature of religious phenomena ignore significant amount of data
of the same origin that is labeled as “secular”. The author then sug-
gests studying such representations or senses beyond the religious/
secular dichotomy.
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bl cTrajIkuBaeMcs CO CJIOBOM «peJurusa» B npase, B CMU,
B HAay4YHBIX paboTax W B 00ObIZiIeHHOUN peun. OHAKO 3TOT
TEpMHUH He HMeeT OOIeNpU3HAHHOTO 3HaueHus'. B 1990-x
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Bragumup Muxees
rpylla KccjiefoBaTe/iell 3aaaach BOIIPOCOM 00 YMECTHOCTH 3TOTO
TepMUHA B HAyYHBIX UCCJIE/IOBAHUAX. DTO HAIIPaBJIeHUE IOJIYIUIIO
Ha3BaHUE «UJ/IE0JIOTHUYECKAsA KPUTHKA PeJIUTruoBeieHusa»>. Bemymiu-
MH aBTOPaMH B 3TOU 00J1acTu ABJISAIOTCA AiBaH CTPEHCKH, YHIbIM
Kagano, Tanan Acan, Tumoru ®@uiypkepanss. [logaaTeie UMU BOIIPO-
ChI cefiuac aKTUBHO OOCYKIAI0T aHTPOIIOJIOTH U PEJIMTHOBEBI, B TOM
YucJie OTeYeCTBEHHBIES.

ITU aBTOPHI NIPEIJIOKUIIN U3YYaTh PEJINTHOBE/IeHNE KaK HUCCIIe/10-
BaTEJIbCKUH MPOeKT*. KpUTHKOB MHTEpeCyeT, KaK PEJIUTHOBEBI CO-
3/laBaJI CBOIO UCIIUILUINHY, KaK TEDMUHOM «PEJUTUSA» MOJIb3YIOT-
cs UJIE0JIOTHU, KaKue TPYJHOCTH OH BBI3BIBAET y HCCJE/IOBATENEN.
OHU BIOXHOBJISIJIUCh KPUTHUYECKOU comuosioruen (M. ®yko, 3. Caun,
JI. HeioMeH) u Teopuel HayuHbIX mapajgurM T. Kynas. [ToaTomy oHU
JIOIIYCKAIOT, YTO HAyYHOe 3HaHNe (POPMUPYIOT HE TOJIbKO Hay4YHbIE OT-
KPBITHS, HO U BJIACTHBIE OTHOIIIEHUS B 0OIIECTBE®.

ABTOpBI MO-pa3HOMY MPUIIUIA K CBOUM BbIBOAaM. I[epKOBHBIHN
ucropuk KaBaHo mpocyienina, Kak U3MeHsAJI0Ch 3HAaUeHUe TEPMUHA
religio ot JIpeBHero Puma [0 Hamux JAHEH U KaK OH CTaJl IPHUBBIU-
HBIM JIJIsl 3alaJTHOU KyJIBTYypbl. VICTOPHK MYyCYJIbMaHCKOHU KYyJIbTY-
pbl Acaji u3y4dasl, Kak BOBHUKJIO IIOHATHE «CEKYJIIPHOTO» U KaK OHO
MIPUMEHSIJIOCh KOJIOHUAIBHBIMHU BJIACTSIMU JIJIST CO37IaHUsA oOpasa Bo-
croka. OuIypKepasb/, MPOBOAUI AaHTPONOJIOTUUECKUE UCCIIe/IOBAHUA
B Anonuu u UHAUY U TIOHAJ, YTO HEBO3MOKHO OTJIMUUTH «PEJINTHO3-
HbIE» MMPAKTUKU U UHCTUTYTHI OT « HEPEJTUTHOZHBIX»7. KaKbIl U3 HUX
MpUIlesl K BbIBOJY, YTO TEPMUHBI «CEKYJISIPHOE» U «PETUTHUO3HOE»:
a) UIe0JIOTUUECKU HATrPYKEHBI U IPOTUBOPEYUBBI, XOTS U IPUBHIUHBI

2. Cwm. caiiT Accorpanuiu KpUTHKOB penuruoseenus [https://criticalreligion.org, accessed
on 08.09.2018].

Cwm. ®opym: AuTpomnosiorus penuruu (1) // AuTponosorndeckuii Gopym. 2017. NO 34.

Strenski, I. (2004) “Ideological Critique in the Study of Religion: Real Thinkers, Real
Contexts and a Little Humility”, in P. Antes, A.W. Geertz, R. R. Warne (ed.) New
Approaches to the Study of Religion. Berlin, N.Y.: Walter de Gruyter.

5. Strenski, I. (2004) “Ideological Critique in the Study of Religion”, New Approach to
the Study of Religion, pp. 271—290. Berlin.
6. Asad, T. (2003) “Islam, Secularism and the Modern State. Talal Asad Discusses His

Work on Secularism in The Modern World”, Asiasociety.org [http://asiasociety.org/
islam-secularism-and-modern-state, accessed on 03.12.2017].

7. Cwm. Asad, T. Islam, Secularism and the Modern State; Cavanaugh, W. (2009) The Myth
of Religious Violence: Secular Ideology and the Roots of Modern Conflict. Oxford:
Oxford University Press; Fitzgerald, T. (2003) The Ideology of Religious Studies.
Oxford University Press.
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JUUISL 3aMaiHOM KyJIBTYPHhI; 0) CTAHOBATCA abCypAHBIMH, KOT/Ia YUEHbIe
MIBITAIOTCS 33J1aTh UM UeTKHEe TPAaHUITbI.

«Kputuku» mo-pasHoMy OLIEHUBAIOT OyAyIllee PeTUTHOBEIEHUS.
duiypKepanb/l CUUTAET, UYTO PEIUTHOBE/IEHUE CIIeIyET 3aMEHUTH
KYJIbTYPOJIOTHEN, TTIOCKOJIBKY «BCE, UTO JiejIaeTcsd Ha (haKyJIbTETE pe-
JINTHO3HBIX UCCIEOBAHUM, COBIIAIAET C T€M, UTO AEIAI0T KyJIbTYpO-
Jioru»8. 9Ta MO3UIUA pafiuKaJibHa, HO CJIe/lyeT MPU3HATh, YTO He-
KOTOpbIE Pa3/esbl PEJINTHOBE/IEHUS JEeUCTBUTEIHHO CTAJIKUBAIOTCS
C CEpbe3HBIMHU METO/I0JIOTHYECKUMU ITpobiieMamu. B mepByto ouepe/ib
9TO KaCaeTCs NCUX0102Ul peauuul.

B oTytmume OT COIMOJIOTHH PEJINTHUH 3Ta JVCIUIUINHA HAXOAUTCS
B CTOPOHE OT OCHOBHBIX IICHXOJIOTUUECKHX HCCJIEJIOBAHUM. DTO MO0Y-
JKJIaeT 3ayMaThCsl, HACKOJIBKO XOPOIIIO ITPOAYMaHa ee MeTO/I0JIOTHA 29
MoryT Jiu TEpMUHBI «PEJINTUO3HBIE UYBCTBA», «PEJIUTHO3HOE CO3HA-
HHUE», «PEJIMTUO3HbIE TICUXOTEXHUKU» OBITh OOBEKTUBHBIMHU U HU3-
MepuMbIMH? UTOOBI pa3oOpaThcs B 3TOM BOIIPOCE, MBI PACCMOTPHUM
[JIaBHBIE UCCIIEZI0BATEIBCKIE ITPOTPAMMBI COBPEMEHHOH MCUXOJIOTHHI
peuruu, KOTopble UCIHOJIB3YIOT OIIO3UIUI0 CEKYJISIPHOEe-PeIUTH03-
HOe: KOTHUTUBHOE PEeJINTHOBEEHNE, HEHPOTEOIOTHs U TPAHCIIEPCO-
HaJIbHAS TICUXOJIOTHS.

ATU AUCIUILINHBI I0-PA3HOMY BBIZEJIAIOT O0BEKT UCCIEOBAHUS.
HetipoTeonorus (Quapio Hpiobepr, Moie Maens) u TpaHCIEpPCO-
HasibHaA Tmcuxosiorus (Abpaxam Macioy, Cranucinas I'pod, Ebre-
Huil TOPUYMHOB)™ UBYYAIOT peau2uo3Hble cocmosHus/uysecmea. m
WHTEPECHBI HEOOBIUHBbIE CJIyYaW TOTO, KaK YeJOBEK BOCHPUHUMA-
€T IIPOCTPAHCTBO U cBoe TeJyio. KoruutruBHOe pesnmrnosenenue (ITac-
kasb Byatie, CKOTT ATpaH) u3y4aer peausuosHvle npedcmasaeHus/
udeu. JTaHHBIH MTOAXO/ IOMOTAET MOHATD, KaK y uesoBeka hopMupy-
IOTCA BEpOBaHUsA O OOrax WM MapaHOPMAaJbHBIX ABJIeHUAX. [Ipes-

8. Fitzgerald, T. (2003) The Ideology of Religious Studies, p. 236. Oxford University Press.

9. Paloutzian, R.F. et Park, C.L. (2005) “Integrative Themes in the Current Science of the
Psychology of Religion”, in Handbook of the Psychology of Religion and Spirituality,
pPp- 4-5.

10. Cm. Arzy, S. et Idel, M. (2015) Kabbalah: A Neurocognitive Approach to Mystical
Experiences. Yale University Press. Maslow, A. (1964) Religions, Values, and Peak-
Experiences Columbus: Ohio State University Press; Atran, S. (2004) In Gods We Trust:
The Evolutionary Landscape of Religion. Oxford University Press; Byaiie I1. O6bsic-
HsisA pesuruio: [Ipupojia peIuruo3Horo MbluieHust. Asibninaa Ilabaumiep. 2016; Hoio-
bepe 3., Yondman M.P. Kak Bor BiausieT Ha Ball MO3T. PEBOJIOIMOHHBIE OTKPBITUS
B Helipobuosioruu. M.: 9kemo, 2013; Topuunos E.A. Pesuruu Mupa: OIBIT 3aIpezesb-
Horo. IlcuxoTexHUKa U TpaHcIepcoHanbHble coctossHusA. CII6.: Ilentp «IleTepGyprckoe
BocrokoBenenue», 1998.
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Bragumup Muxees
CTaBUTEJU STUX HAIPABJIEHUUN CONEPHUYAIOT U KPUTHUKYIOT APYT
Apyra. Mel paccMOTpUM, KaK 5TU HAIIPaBJICHUs CO3/AI0T CBOU HC-
CJIeZIOBATEILCKIE OOBEKTHI M KaK UCIIOJIB3YIOT TEPMUHBI « PEJTUTHS»
" «CEKYJISAPHOCTb».

1. UccneqoBaHus peJIMrHO3HBIX COCTOSTHUM

1.1. O6sexm uccaredosaHus

VY TEpDMHUHOB «PEJIUTHO3HBIE COCTOSHUA», « PEJIUTHOZHBIHN OIBIT», «Pe-
JINTHO3HbIE UYBCTBa», « MHUCTUUYECKUH OIBIT», «TPAHCIEHAEHTHBIH
OIIBIT» MHOKECTBO 3HAUEHUN U KOHTEKCTOB yIOTpebieHus. Boiaeanm
U3 HUX Te 3HaUYeHHsI, KOTOPbIE PEJIUTHOBE/IbI UCIIOJIb3YIOT IS CO3/a-
HUS UCCIIEIOBATETECKUX 0OBEKTOB B TICUXOJIOTHH PEJIUTUH.

Pesurno3HBIMU COCTOSTHUSAMU HA3bIBAIOT: (a) JII00bIE UyBCTBA, KO-
TOpPBIE UCIIBITHIBAET PEIUTHO3HBIN YesIoBeK; (0) uyBcTBa, 6€3 KOTOPBIX
HEBO3MO’KHA PEJINTHO3HOCTD. TOJIBKO BO BTOPOM CJIy4yae MpeaMeT Hc-
CJIeIOBAHMSA UMEET CAMOCTOSITE/IbHOE 3HAUEHHE.

B mcuxoJI0TUM PEeSTUTHN COIEPHUYAIOT JIBE IOJISIPHBIE METO/I0-
JIOTUU «PEJINTUO3HOTO OIBITa»: KOHCTPYKTUBU3M U 3CCEHITMATU3M.
DcceHyuaAUCMBL TIOJIATAIOT, YTO CYIIECTBYET OJAUH WU HECKOJIb-
KO BHJIOB MUCTHUUYECKOTO OIIbITAa. Y HUX eIWHAsA MPUPOJIa, UX MOMKHO
HaOJII0/IaTh W BOCIIPOU3BOJUTH, OJHAKO Pa3HbIe KYJIBTYPHI IMO-pa3-
HOMY UX OIHCHIBAIOT. KOoHCMpYyKmueucms! moaaramT, YTO YHUBEP-
CaJIbHBIA MUCTHUYECKHUU OIBIT HEBO3MOKEH, MOCKOJIbKY OH 3aBUCHUT
OT KyJIbTYPHOTO KOHTEKCTA U JIMYHBIX OKUJAHUU. Y KaKIO0U KyJIb-
TYPBI €cTh 0c00bie (DOPMBI OIBITA, HAIPUMED, ABEUKYT B XaCUU3ME
WIN MOKIIA B OyAau3Me, HO ObLIO OBI OITMOKON CUMTATh UX OHHUM
u TeM xe. Cop UeT ¢ Hayasa 1970-X TOJ0B, OJTHAKO YUaCTHUKU TaK
U He TPUIIUIN K eJMHOMY MHEHHIO'2. B HallleM uccieJoBaHUM MBI Oy-
JIeM paccMaTpHUBaTh TOJIBKO MPEACTABUTEEH DCCeHIuaan3ma, Io-
CKOJIbKY KOHCTPYKTHBH3M He IMO3BOJISET U3y4aTh 00IIeuesioBede-
ckue (peHOMEHBI.

AMepuKaHCKHUH ucciieioBatesib CTafCTHILT BhIAESAET MATh BUJIOB
SCCEHITHAN3Ma. BOJIBITMHCTBO M3 HUX IIPEAIIOJIATraloT TeOJIOThYe-
CKHe TPEAIIOChLIKY, a IIOTOMY Hac MHTEPECyeT TOJIBKO NCuxono2uve-

11. ITocuaiinen H. KOTHUTUBHOE PEJUTHOBEEHUE KaK HCCJIEIOBATEIHCKAST MIPOrpam-
Ma // PesiurnoBe{yecKre uccaeqoBanms. 2012. No. 1—2. C. 123—125.

12. Manesuu T.B. ®uyocodus peJIUruu 0 MUCTHYECKOM OIIBITE: TUJIEMMa dCCeHITUAIN3Ma
U KOHCTpyKTHBU3MA // ®unocodus penurnn: Anpmanax. M.: Hayka, 2013. C. 26—-61.
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CKull, COTJIACHO KOTOPOMY MUCTUYECKHE YUEHUI U MPAKTUKHU BbI3bIBA-
10T OITUHAKOBBIE IICUXOJIOTUYECKUE U3MEHEHUA S,

Mogens ncuxoso2uvecko20 scceHyuau3mMa npeaaoxun pugpux
Iletiepmaxep B cBoelt KHure «Peun o pesurun». I1o €ro MHEHHIO,
(1) penurus HeBO3MOKHA 06e3 0COOOTO IICHUXOJOTHUECKOTO OIIBI-
Ta — OIIYIIEHUsI CoeTuHEeHHOCTH ¢ borom; (2) mormaThl U pUTya-
JIbI — BTOPOCTENEHHbIE Hac/IOeHHs; (3) CIIOCOOHOCTh K PETUTHO3HO-
MYy OIIBITY — €CTECTBEHHAsA CIIOCOOHOCTh YEJIOBEYECKOU IICHXOJIOTHH,
KOTOPYI0 MOKHO M3y4aTh MPUMEHsIS HAyYHbIH MeTO/. JleTasiu 3Toro
nportecca cam Illneiiepmaxep 06BICHAI C IOMOIIBIO KAHTOBCKOU TEO-
puUu MO3HAHUA .

Janee MBI pacCMOTPUM IIIE€CTh KMCCIEIOBATEIHCKUX ITPOEKTOB
10 U3YUYEHUIO PEIUTHO3HBIX (PEHOMEHOB, KOTOPhIE HCIIOJIH30BaIU
MOJIeJIb TICUXOJIOTHYECKOTO AcceHInanin3mMa. CHavama mepevyrncium
METO/IbI, KOTOPbIE IIPUMEHSIH UCCIEI0BATENN «PEJTUTHO3HBIX CO-
CTOSTHUI», a 3aTEM IIOJ[BEPTHEM HX TEOPETHYECKHE MOCHUIKU KPUTHU-
YeCKOMY aHaIu3y.

1.2. Hcmopuueckuit 0630p Mmemoodo8 KOZHUMUBHOZ0
acceHyuarusma

[lepBble Hay4YHBIE TOTBITKU CBA3aTh PEJIUTHO3HBIN OIBIT C MaTEPH-
QJIBHBIMU NIPUYUHAMU pou3onuin B 1870—1890-e roasl. Kinaccu-
ku ncuxosoruu YwibaMm [xketime B CIIA u Kan-Maprten llapko
Bo PpaHUMU OHOBPEMEHHO NHTEPECOBAIMCH MAarHeTU3MOM U CIUPU-
TU3MOM, IIBITAsICh OOBSCHUTD UX (GU3UOJIOTHUECKYIO TpupoAay. Tpanc-
IepcoHaIbHBIE IIcuxosI0TH AGpaxam Macsoy, Cranucias 'pod u Oyz-
nosor EBrenuii TOpYMHOB c/IeI0BAIM MHTEJIEKTYAIbHON TPATUITUN
ncuxoaHanusa (FOHT) u dheHomMeHosoTUH penuruu (Aauaze), UHTe-
pecoBayiuch IICUXOJEJINYEeCKUM JBUXKEHUEM 1960-X rofoB. AMepu-
KaHCKUH HelpoTteosor duApio Heiobepr, a Takke yueHble u3 M3pau-
ss1 Momre Unesp u [llaxap Apsaii B 1990—2000-€ TOAbl TPUMEHSLITN
MPT u 93T s onurcaHUA MO3TOBBIX IIPOIECCOB BO BpeMs MeJIUTa-
TUBHBIX WU SKCTATUBHBIX IIPAKTHUK.

1. JKan-Mapten [llapko, 0JJuH U3 MHOHEPOB HEBPOJIOTUH, TPUAIIATD
JIeT U3y4yasl HEBPOJIOTUUYECKHE 3a00JIeBaHUS B MAPVIKCKON KJIIMHUKE
Casnprierpuep. B 1880-e rosapl OH CTaBUJI MyOJUYHBIE OIBITHI C THII-

13. Studstill, R. (2005) The Unity of Muystical Traditions: The Transformation of
Consciousness in Tibetan and German Mysticism. Leiden: Brill.

14. Illneiiepmaxep @. Peun o penuruu. M.: Anereiia, 1994.
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Bragumup Muxees
HO30M Haji 60obHBIMU HcTepuel. [lapko IPEeAIoIoKUI, YTO UCTe-
pUsA U 3KCTa3, KOTOPBIM HCIBITHIBAIN XPUCTUAHCKUE CBATHIE — OTHO
u TO ke sBaeHue. B 1893 roxy B crathe «li3jieueHue Bepoii» OH
nucasi:

Ciryyau n3jiedeHUs] BEPOH OT fA3B WJIN MapaJMved, PeJIUTHO3HbIE TN
CBETCKHE, BO Bce€ BpeMeHA U KYJIbTYPbI, OOBSICHIIOTCS MICUXUYECKOH CU-
CTEMOH, XapaKTepHOH /Il ucTepum®.

2. Yunbsam [Ixkeiimc cobpas B kHure «PaszHoobpasue peluruo3HOTro
OIIBITa» MHOKECTBO BOCIIOMHUHAHMI «PEJIUTHO3HBIX TEHUEB» U MPE/I-
Jlarajl MEUITUHCKIE O0hsICHEHUH UX cocTosiHUM. COTJIacHO €ro mpar-
MaTU4YecKo# pusocoduu 00bIe CyKIEHUS YesIOBEKA (aTeNCTHYECKUE
WJIN PEJIUTUO3HBIE) «00YCJIOBJIEHBI OPTaHUYeCK », TPyOO roBops, 3a-
BUCAT OT «COCTOSIHUA ero IneueHu». OgHAKO 3TOT (HaKT HE yMasseT
LIEHHOCTh 3TUX IEPeKUBAHUN JJIA YeJIOBEKA U €r0 MOPAIBHOU KU3-
HUV. J[>keiMc mbITayica OObsICHUTh (PEHOMEHBI OOpAIlleHUs VI MU-
CTHYECKVEe 03apeHUs PE3KUM IIePEXOZIOM II0ZICO3HATEIbHBIX MbICIIEH
B pokyC co3HAHUA.

Jl>xefiMc He TOJIBKO JIOKYMEHTHPOBAJ CBUJETENIHCTBA «PEJIUTHO3-
HBIX TeHUEB», HO CTABWJI Ha cebe OIBITHI ¢ yIoTpeOIeHneM MapoB 3a-
KUCH a30Ta U GUKCUPOBAJ CBOW BIleuatsieHuA'S. Takike oH cozman
aMepuKaHcKkoe oTzesneHne OOIecTBa MCUXUYECKUX HCCIIEIOBAHUI
JUIs. U3yYeHUs MEeAUYMOB. B TeueHHe MATHAIATH JIET OH JIMYHO U3-
yuan meauyma Jleonopy Ilaiiep, opraHu30BBIBAJI €€ IMyOJIMUHbIE BbI-
CTYIUIEHUS W YTBEPXK/IQJI, YTO OHA JIEHCTBUTEIBHO 00J1aJ1aeT SKCTpa-
CEHCOPHBIMU CITIOCOOHOCTAMMU'.

3. B xoHI11e 1960-x rogoB Cranucias I'pod u A6paxam Macsoy co-
3/1aJTH TIPOEKT «TPAHCIIEPCOHAIIBHOU IICUXOJIOTUH ». Maciioy ucciezo-
BaJI DEHOMEH CaMOPA3BUTHUS U IBITAJICS IOHATH, IOUEMY CUACTIUBHIE
JIFOJTA UCTIBITHIBAIOT OECKOPBICTHYIO JII0O0Bb K MUpy U JjitojisiM. OH pas-
pa60TaJ1 KOHIIENMINIO «IITHKOBBIX Hepe}KI/IBaHI/II‘/)I», TO €CTb MOMEHTOB
BBICOYAUIIIETO CUYACThA U CAMOBBIPAKEHUS, OIIYIIEHUA JIIOOBU K OBI-

15. Evans, J. (2015) Jean-Martin Charcot and the Pathologization of Ecstasy [https://
emotionsblog.history.qmul.ac.uk/2015/03/jean-martin-charcot-and-the-
pathologization-of-ecstasy/, accessed on 31.05.2018].

16. Charcot, J.M. (1893) “The Faith Cure”, The New Review 8(44): 18—31.
17. [Prcetime Y. MHOroob6pasue pesuruo3soro ombsita. M.: Hayka, 1993. C. 17.
18. James, W. (1882) “Subjective Effects of Nitrous Oxide”, Mind 7.

19. Fuller, R.C. (2009) Wonder: From Emotion to Spirituality, p. 74. University of North
Carolina Press.
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tuio (B-love experience) Bpojie IT00BH, BJIOXHOBEHUSI, SCTETUYECKOTO
OIIbITA U « MUCTUYECKOT'O OIIBITa»>°.

Macsoy TpezIoJIoKII, YTO AP0 BCEX PEJIUTHH COCTABJISIOT ITH-
KOBbIE MepekuBaHusA. VIX MOTYT UCHBITHIBATh BCE JIIO/IU, KaK «aTeu-
CTBI, TaK U CBAIIEHHUKW». PaHbllle UX «OOBICHSIN TOJBKO B TEPMU-
HaX CBEPXHECTECTBEHHOTO», a TENIEPH — C IIOMOIIbI0O HAYYHOTO METO/IA.
B coBpeMeHHBIX YCJIOBUAX TaKUE SBJIEHHUA MOKHO HE TOJBKO HabJIo-
J1aTh, HO M BBI3BIBATH B XO/I€ DKCIEPUMEHTOB C ITOMOIIBIO IICHXO-
nenukoB Bpozie JIC/. «DTu mpenapaTrsl ITO3BOJIAIOT HAaM BBI3BIBATH
MMUKOBBIE TIEPEKUBAHUs Y HY)KHBIX JIIOIEH B HY)KHOe BpeMs, U HaM
He TIPUXOUTCA KJIaTh CYACTIIMBOTO CITydasi»>2t,

CranuciaB I'pod B3sjICs MPOBOAUTH OI00HBIE SKCIEPUMEHTHI
U MOCTPOUJI «HOBYIO KapTorpadui0 IMCUXUKU» U3 MOKAa3aHUU CBO-
ux nmanueHToB. [1o ero MHeHUIO, CYIIIECTBYeT TPU IO CO3HATETBHBIX
cy1051 IcuXukw: (1) 6rorpaduyecKuii — KOMILIEKCHI, TO €CTh T10/IaBJIEH-
Hble MBICJIH, (2) MepUHATAIBHBIN — IIEPEKUBAHNE CBOETO POXKIAEHUS
1 (3) TpaHCIEPCOHATBHBIN — BBIXO/, 32 MPEJIeJIbl CO3HAHMs, BpEMEHU
U mpocTpaHcTBa. [ICUX0EINKN U TEXHUKHA BPOJIE XOJIOTPOITHOTO JIbI-
XaHUS MTO3BOJISIOT UCCIEA0BATH MOCJIEHUE IBA CJIOSI U BEIYT «K Ha-
YaJry JIyXOBHOTO IPOOYXKAeHUA». ITU «(OPMBI [yXOBHOCTH» CXOHBI
C PEJTUTUSIMH, a TAKXKE C «MHUPOBO33PEHUEM BEJMKUX MUCTUUECKUX
TPAJTAITUAL » 22,

AxcnepumeHThI ['poda TpyAHO HAa3BATh HAYYHBIMU: HHTPOCTIEKITHA
mmepecrajia ObITh IICUXOJOTUYECKUM HHCTPYMEHTOM B cepeauHe XIX
BeKka mocsie KpuTuku bpeHtano*. CraTyc TpaHCIEPCOHAIBHOHN IICH-
XOJIOTHU TIOCTOSTHHO KO0JIeBJIeTCs MeXy HAYKOU U JDKEHAYKOH, a KPo-
me I'poda u ero mocienoBaTesell S5KCIIEPUMEHTOB C IICUXO/IETMKAMU
00JIbIlIE HUKTO HE MTPOBOIMIL.

4. Onnako kounennusa I'poda u Macsioy okazanoch IOy IsipHA cpe-
v penuruoBeioB. B Poccuu ee nmpoasuras 6yamosor Esrenuti Topun-
HOB B IIPOrpaMMHOM KHUTEe «Peyurum mupa. OTbIT 3alpeieTbHOTO».
ITo ero MHeHHIO, «<KODHEM PEJIUTHO3HON BEPHI U PEJTUTHO3HON JKU3-

20. Maslow, A. (1959) “Cognition of Being in the Peak Experiences”, The Journal of Genetic
Psychology 94(1): 43—66.

21. Maslow, A. (1964) Religions, Values, and Peak-Experiences. Columbus: Ohio State
University Press.

22. I'pog C. IlyremecrBue B mouckax cebs. M.: 13aTesIbcTBO TPAHCIEPCOHAIBHOTO YHU-
BepCUTeTa, 1994.

23. Beauuxosckuit .M. CoBpeMeHHasi KOTHUTHBHAas Ticuxosiorus. M.: U3a-so MIY, 1982.
C. 46.
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HU SBJIsIETCS UMEHHO TPAHCIIEPCOHAIBHBIN OMBIT»24. CaM Ke OIIBIT
NPUHIUIINATIFHO HEOIHCYeM, a IIOTOMY KaTteropuu «bor» u «cBepxb-
€CTEeCTBEHHOEe» — JIUIIIh OIHCATeIbHbIE KOHCTPYKTHI. II0CKOJIBKY B pe-
JIMTUOBEJIEHUH 3TOT OIIBIT IVIOXO U3YUYeH, PEJIUTHOBE/IbI JOJIKHBI CMe-
CTUTH POKYC € COLMOJIOTUUECKON apaiurMbl Ha IICUXO0JIOTHYECKYTO.

5. Crenytomias MONbITKA 9KCIIEPUMEHTIBHOTO U3YUEHUS PETUTH-
O3HBIX MEPEKNBAHNMN HACTYIIIJIA C MOSBJIEHUEM TEXHOJIOTUH HeMpo-
Busyanusanuu. B 1984 r. mossisgeTcs nepBas HayuyHas paboTra, B KO-
TOPO# aBTOP OOBSACHSAT BOSHUKHOBEHUE PEJIUTHUU C TOUKU 3PEHUS
HeHpOHAYKH, a caM TepMuH u3obpesn Onzmoc Xakeau B 1962 roay B po-
MaHe «OcCTpoB».

Hetiporeosoru meitatores ¢ momoinbio MPT u 93I'3 npociennTsb
U3MEeHEeHUsI, KOTOpPbIe IMPOUCXO/ISIT B MO3TE BO BPEMSA MUCTHUUYECKUX
COCTOSTHUM, M TIOHSATh, KaK OTU COCTOSHUS MOKHO BbI3BaTh. OTHUM
U3 CaMbIX U3BECTHBIX aBTOPOB B 3TOH 00J1acTu sBisieTcsa Iuapio Heio-
Oepr, mpodeccop PEHTTEHOJIOTHU U PEJINTUOBEZIEHNA B YHUBEPCHUTE-
Te IleHCHIBBAHUU.

Hprobepr mpoBouI /IBa BUJIa HCCIeOBaHUN. B mepBom cityuae
OH CIHEIUAIPHO UCKAJI MPAKTUKOB U3 KAKOU-TNO0 KOH(ECCUH U Mpo-
CHJI UCHBITYEMBIX MTPOU3BECTH CBOM MeAUTATUBHBIE (DpaHIIUCKAH-
CKHE CEeCTPbI) WJIN OKCTATUBHBIE (MATUAECATHUKHU) IPAKTUKU. 3aTeM
OH U3y4as, KaK B XOJle 5TUX PUTYAJIOB V HUCIBITYEMBIX MeHAETCA aK-
THUBHOCTb MO3Ta%.

Bo BTOpPOM CiTyyae OH IPOCHJI CIyYaWHBIX UCHBITYEMBIX, KOTOpPbIE
He MPUHAJJIE’KAT K KaKOU-TN00 KOH(ECCUU, B Te€UeHNE HECKOJIbKIX
HeZleIb IPUMEHATh KOHKPETHbIE MeAUTATUBHbIE IPAKTUKU U 3aMe-
PSAJT aKTUBHOCTH MO3Ta JI0 U IOCJIe MPAaKTHKU. Hpio0epr oOHapy: KT,
YTO pa3Hble BU/IBI MEAUTAIUY IPUBOAT K AaKTUBHOCTH Pa3HBIX 00JIa-
CTel M03ra, HO BCE MMO3UTHUBHO BJIMAIOT Ha N30UpaTeIbHOe BHUMAHUS,
MaMATh U SMIATUIO. Y TAIMEHTOB HAOJIIOAAIUCh CXOKHE U3MEHEHUS
B MO3Te, HE3aBUCHUMO OT TOTO ObLIM OHU aTeUCTaMU WJIU MPUHAJIJIe-
JKaJIU K KaKoU-1m00 KoH(peccHm.

6. IToxoxxyto cTpareruio BeIOpanu yueHsle u3 EBpetickoro yHuBep-
cureta B Mepycanume: Moriie Wesnb, HCTOPUK UyAEHCKOTO MHUCTH-
uusMa, u Heliporncuxosor Illaxap Apsail, clienuasucT MO BOCIPUS-

24. Topuurnoe E.A. Pesuruu Mupa: OmbIT 3anpezenbHOro. IIcuXoTexHUKa U TpaHCIepco-
HasIbHBIE cocToAgHuA. C. 29.

25. Manesuu T.B. ®unocodus peJUruu 0 MUCTHYECKOM OIIBITE: TUJIeMMa dCCeHITHAIN3Ma
¥ KOoHCTpyKTuBU3Ma. C. 26—61.

26. Hvrobepe 3., Yonoman M.P. Kak Bor BiausieT Ha Baml MO3T. PeBOJIIOIMOHHBIE OTKPbI-
THA B Helipobuonoruu. M.: 9kemo, 2013. C. 18-19.
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THIO TeslecHoCTU. OHU TPUHIUIHAIHPHO OTKA3JINCH OT CKAHUPOBAHUSA
MO3Ta MPAKTUKOB U BHI3BIBAIN SKCTATUUECKUE TTEPEKUBAHUS Y PAIO-
BBIX HUCITBITYEMBIX.

CHayvasia OHM U3yYHJIN TEKCTHI CPEHEBEKOBHIX KabO0OATUCTOB, B KO-
TOPBIX Te PACCKA3bIBAIU O CBOMX TeXHUKAX HKCTa3a M OMNHUCHIBATIU
CBOU IepeXUBAHUA. DTU NEPEKUBAHUA CPABHUBAINCH C HOBEUIIINMU
HCCIEIOBAaHUSIMU ayTOCKOIIMYECKOTO (OIyIlleHre BBIXO/Ia U3 TeJsa)
U TUCCOITMATUBHOTO (OIIyIeHNe HAapYIIEHHOW WUJIEHTUYHOCTU WU
HCKaKeHUsA CBOero Tesa) 3G@eKToB. /[Pyrux UCHBITyeMBbIX IIPOCHIN
IIPUMEHUTD 5TU TEXHUKHU, IIOCJIe Yero 3aMUChIBAIU, KaK1e 30HbI MO3-
ra aKTUBUPYIOTCS B XOJle MPAaKTUKU. VITOTOM HCC/IeOBAaHUU cTanu
TabJIUIBI, B KOTOPBIX TEXHUKH 3KCTa3a COOTHOCUJIUCH C OIIYIIEHUS-
MU U (PU3NOJIOTUYECKUMU IIpolieccaMu.?’

1.3. Moodeau ncuxonro2uueckozo accecHUuUauU3Ima

PaccMoTpeHHBIE aBTOPHI €IMHOYIIIHO ITOJIATaloT, YTO PEIUTHO3HbIN
OIIBIT UMEEeT IICHXOJIOTMUECKYIO MTO/IOILIEKY, U IIBITAIOTCS €ro HUCCIIe0-
BaTh HayYHO. OTHAKO TEPMUHBI « DETUTUO3HBIN» U «CEKYJIAPHBIN» OHU
HCIIOJIB3YIOT C PA3HOM CTENEHBI0 CTPOrocThio. COrIacHO CTPOrod Mo-
JleJIv, TOJIBKO B PEJIUTHH MOKHO 00pecTy peaurno3usiid onslT (Topun-
HOB); COTJIACHO YMEPEHHOH, PEJTUTHO3HBIN OIIBIT MOXKHO 0OPECTH U BHE
penurun ([Ixetimc, Macsoy, I'pod, Herobepr), corsacHo ctaboii, mo-
J00HasT TEpMUHOJIOTHS BPeHA, U JIydliie 00xoauThest 6e3 Hee (Maenb,
Ap3saii). PaccMOTpUM METO/I0JIOTMYECKHE OCHOBAHUA DTHX MOJIEJIEH.

1. Cmpozasn modenw

TOPUMHOB MOHUMAET IO, PeIUurrei (1) MCUXOTEXHUKH, KOTOPhIE BBO-
JISIT YejIoBeKa B (2) TpaHCIEPCOHAIbHBIE U APXETHUIINYECKHE COCTOS-
Hus, (3) 3amyckasi HEKHe I0/ICO3HATE/IbHbIE MEXaHU3MbI IICUXUKH.
B ero mMojieniu «peJIMruo3HOe» CBSA3aHO TOJBKO C HEPEKUBAHUEM
TPaAHCIIEPCOHAIBHBIX COCTOSAHUI; OCTAJIbHOE OTHOCUTCA K «CEKYJIAp-
HoMy». Hampumep, KOH(YIIMAaHCTBO UMEET «TPaKJAHCKHUH, a He pe-
JINTHO3HBIN XapaKTep», U €r0 PUTYaAIbl MOXKHO CPABHUTD «C IIOYECTS-
MH, OKa3bIBaEMBIMH I'OCYIapCTBEHHOMY repOy U ary»25.

27. Arzy, S. et Idel, M. (2015) Kabbalah: A Neurocognitive Approach to Mystical
Experiences, pp. 70, 102. Yale University Press.

28. Topuunos E.A. Pesiuruu Mupa: OmIbIT 3anpeaeabHoro. [ICHXOTeXHUKA U TpaHCIIepco-
HasbHbIE cocTosgHUA. C. 18.
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Kpumuxa. Ctporas mozesb CTPOUTCA Ha YTBEPKJEHUH, UYTO TOJIb-
KO B PEJIUTHU BO3MOKEH TPAHCIEPCOHATBHBIA OMBIT, & TOPUHHOB
B CBOEH KHUTE pacCMaTpPUBAeT TOJIPKO IPAKTUKU «MHPOBBIX pe-
auruii». Ho MOXKeT I B 5TOH KOHIIEIIIUHM KUCIBITATh TPAHCIIEPCO-
HQJIBHBIUA OIBIT aTEUCT, KOTOPHIA IIPOCTO UCIOJIB3YET IICUXOTEXHUKH,
HAIPUMED, B XOJI€ «CEKYJISIPHON MenuTanuu»? TOPUMHOB HEOOOCHO-
BaHHO OTpaHU4YMBaeT (eHOMEH TPAHCIe[eHTAJIbHOTO OIIBITA B PAMKaX
«PEeJIUTUO3HBIX» UHCTUTYTOB, XOTS €ro MOKHO IIPeJICTaBUTh U 3a Ipe-
JleJlaMU 9TOTO Kpyra.

2. YmepenHas modens

JTa MOJeb CTPOUTCS Ha JIBYX MPEAINOChUIKAaX. Bo-mepBhIX, Cylie-
CTBYET PSJT SKCTPAOPAUHAPHBIX (PEHOMEHOB UEIOBEYECKON MCUXU-
KH, B KOTOPBIX MUP, COOCTBEHHOE TEJIO U CO3HAHKE BOCIIPUHUMAIOTCS
HEOOBIYHBIM 00pa30M. 3a4acTyi0 OHU BO3HUKAIOT Y JIFOJIEH C IMaToJIO-
TUSIMU MO3Ta, OJTHAKO JII000H 37I0POBBIH YeTIOBEK MOKET UCTIHITATD UX,
ecau OOyYHTCs CHEIUATBHBIM IIPAKTUKAM WU IMPUMET OIpeeseH-
HbI€ BelleCTBa. HpI/I 9TOM Ha yCII€X IIPAKTUKH HE€ BJIUAIOT €ro T€OJIO-
TUYECKUE BO33PEHHS.

1. [lTapko: «MexXy peJINTHO3HBIMU U CBETCKUMU CJIy4assMU UCLeJIeHUA
BEPOU HET Pa3HUIIbI; OHU BCE UMEIOT €IMHYI0 IPUULHY »29.

2. Macsoy: «BeposiTHO, MBI ZIEICTBUTETFHO MOKEM BBI3bIBATH ITUKOBHIE
COCTOSIHUS O, HAOJII0IeHNeM, KOT]a 3aXOTHM, B PEJIUTHO3HBIX WU He-
PETUTHO3HBIX OOCTOSATENBCTBAXY; «...CBATOE, CAKPATILHOE, ... MOXKET HC-
IIBITBIBATh KaK CBAIIEHHUK, TAK U aTEHCT"».

3. Herobepr: «...MeguTamus fake BHe JyXOBHOT'O U PEJIUTHO3HOIO KOH-
TeKCTa CII0COOHA CYIECTBEHHO YIIYUIIUTD NaMATh JII0/Iel, CTPaIaloNIUX
HapYIIEHUSAMU KOTHUTUBHBIX QYHKIUH... MeIUTAIUI0 MOXKHO OT/IETUTh
OT ee J[yXOBHBIX KOpHeM»3'.

Bo-BTOpBIX, TEpMUHBI «BOT», «JIyIIa», «HUpBaHa» U T. /1. — 3TO fAp-
JIBIKM JI711 BBIDQ)KEHHS HEeOOBIUHBIX IePeKUBAHUH C IIOMOIIBIO KOH-
LENIUH, B3ATHIX U3 00BIIEHHOTO S3bIKA WJIN KYJIbTYPDHOH CpeJIbI.

29. Charcot, J.M. (1893) “The Faith Cure”, The New Review 8(44): 18—31.
30. Maslow, A. (1964) Religions, Values, and Peak-Experiences, p. 17.

31. Huviobepe 3., Yoadman M.P. Kak Bor Biuser Ha Bail MO3T. PeBOJIIOIIMOHHBIE OTKPbI-
T B Helipobuosoruu. C. 31.
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1. Ixxetimc: «Teopuu, coziaBaemMble peslurield U CTOJIb Pa3IMYHbIE Me-
Ky CODOM, SIBJISIIOTCS 3JIEMEHTOM IMPOU3BOAHBIM U BTOPOCTEIIEHHBIM »;
«CocTosIHME BEPHI MOKET MOYTH HE 3aK/II0UaTh B cebe MHTEIIEKTYalb-
HOT'O COZEPKAHUA»3,

2. Macnoy: «Iloutu Bce, 4TO cirydyaeTcs BO BpeMs IIMKOBBIX I€pe:KUBa-
HUH, eCTECTBEHHO, HO MOXKET OBITH ITOJIBEZIEHO 110/ TEPMHUHOJIOTHIO pe-
JIUTHO3HOTO. B IIpomnuiom, ckopee BCero, OHU BOCIIPUHUMAJIOCh TOJIBKO
KaK peJINTUO3Hble NePeXKUBAHUA» 33,

3. Heio6epr: «Ec/ii OpOCHUK JJa€T PECTIOH/IEHTY BHIOOD 13 HECKOJIHKUX
KaTeropuii, To pe3yJsbTaT OyAeT 4epHO-0esIBIM»34, TO eCTh «BepyI0» HJIN
«He Bepyio». OZJHAKO eCIH TO3BOJIUTS JIIOZSM CBOOOZHO BBIPA3UTh CBOU
HJIeN, TO OKAXKETCsI, YTO CYIIECTBYeT MHOKECTBO CIIOCOOOB OIHCHIBATH
«pa3Hoobpasue AyXOBHOTO OIbITa». « Bor» — OIMH U3 MHOTHX SIPJIBIKOB,
KOTOPBIMH JIIOJI UCIOJIB3YIOT /IJIsI 0003HAUEHNS HEBBIPA3UMBIX UyBCTB.

Kpumuxa. CorsiacHO yMepeHHOH MOJiel MeTUTATUBHbIE TPAKTHKU
U TpenapaThl U3MEHSIOT BOCIIPUSATHE U CO3HAHUE Y BCEX JIIOfIeH, Hesa-
BHCHMO OT TOTO, UTO OHH JIyMAIOT O IIPUPO/IE TAKKX SIBJIEHUN. B Takom
cjydyae CTOUT JId Ha3bIBaTh 3TH (PEHOMEHBI «PEeJIUTHO3HBIMU» U CO-
371aBaTh OCOOBIN paszies MCUXOJIOTUH JJIsI X u3ydeHus? Takoe pas-
JleJIeHHe OTPAaB/IaHO TOJIbKO B TEOJIOTHU. MOXKHO CKa3aTh, UTO OJHU
MeIUTATUBHBIE MPAKTUKNA CTUMYJIUPYIOT MO3T, a B XO7ie APYTUX MPO-
HCXOZIUT B3auMOjielicTBre ¢ «D0KecTBeHHbIM». OTHAKO HA 9TUX I0-
CBUIKAX HEJIb3s MOCTPOUTH HAYUYHYIO JUCIUIUIMHY C BOCIIPOU3BOIU-
MBIMHU SKCIIEpUMEHTaMU.

3. Caabas modenw

Wnens u Ap3ali mpemaraloT MOJIEb, B KOTOPOH TEPMUHBI « PETUTH-
O3HBII» U «CEKYJISIDHBIM» BOOOIIE HE UMEIOT 3HAUEHUs JJIs HCCIIe-
nosaresis. CienyeT u3ydaTh TEXHUKH JTOCTUKEHUS OIBITA, OXKUAHUS
OT TEXHUK U MEXaHU3MbI CO3HAHUS, KOTOPbIE 32 HUMU CTOAT. HeBo3-
MOKHO OOBSCHUTH IPUPOAY OIbITA M3 TOTO, KAaK CAMH MUCTUKHU WU
pas3JInIHbIE UJE0JIOTUN OOBACHAIOT €ro MPUYUHBL. TpauliOHHbIE
MTO/IXO/IBI aBTOPHI HA3BIBAIOT HUCXO0O0AUUMU, TIOCKOJIBKY T€ OLIEHHBAET
CoJlep>KaHUe OIBbITA UCXOZA U3 KyJIBTYPHOTO KOHTEKCTa, a CBOM MOJI-

32. Jceiime Y. MHorooOpasue pesturuo3noro omnsira. C. 258.
33. Maslow, A. (1964) Religions, Values, and Peak-Experiences, p. 34.

34. Hvrwobepe 3., Yoaoman M. P. Kak Bor BiusieT Ha Ball MO3T. PeBOJIIOIMOHHBIE OTKPBI-
THA B Helipobuosoruu. C. 139.
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xo1 — socxodswum (bottom-up approach), OCKOJIbKY OHU BBICTPaU-
BAIOT TEOPUIO HA OCHOBAHUHU 3MIINPUYECKUX (PAKTOB.

ABTOPBI KPUTHUKYIOT HUCXOJSIIIUHN IOJXO0J, TIOCKOJIPKY B HEM IIe-
PEe’XUBaHUA MUCTHKA UCIIOJIB3YIOTCA JIMIIb KaK MaTepuas JJjisd W3-
YUeHUS IPYTUX KyJIbTYPHBIX ABJAEHUN. [I11 U3yUeHUA MUCTUIECKOTO
OTIBITA TAKOH ITO/IXOJ] HE TOJUTCS: COOOIIEHUA MUCTHKOB MOTYT OBITh
HUCKaX€HbI KYJIbTYPHBIM H A3bIKOBBIM KOHTEKCTOM, TE€M, UTO HO,Z[O6-
HBIH OIBIT HEIPUBBIYEH U €Tr0 TPY/IHO BHIPa3UTh. IJIaBeHCTBYIOIIE
U/IEOJIOTUH y3YPIHUPYIOT MPABO HAa WHTEPIPETAIUIO TTePEKUBAHUHN
MUCTUKOB, BEJlb «MUCTUUYECKUM OOBEKTOM MOKET OBITH HE BBICIIIEE
002KeCTBO, a CO3HAHHE WJIU TEJIO CAMOTO MHUCTHKa»35. HakoHel, 3TOT
IIO/IXOJ] IIPEOJI0JIEBAET KYJIbTYPHBIE PA3IUYUs B ONMCAHUAX MUCTHYE-
CKHX ITPpAKTHK. OH OCHOBAaH Ha JAOIYIIEHWH, YTO MUCTHYECKHE TEXHU-
KU BBI3BIBAIOT CXOXKH€e (PU3UOJIOTHUECKIE TIPOIECCHI V BCEX JIIOJIEM3®.

Kpumuxa. Takum o6pasom, cTporas MoOJIeJib IPOTUBOPEYNBA, YMe-
peHHas — abcypHa 6e3 TeoJIorHueckux gonyinenuii. Ciabas Moie b
HEe CUNTAET HYKHBIM JIJI UCCIIEJIOBAHUM ITPOTUBOIIOCTABJIATD «PEJIU-
THO3HOE» U «CEKYJIAPHOE»: JIJIsl HEee BAKHO HAXOAUTh B KAXKIOU MU-
CTUYECKOH Tpaauiluu obIIre MeXaHu3Mbl PabOThI co3HaHUs. TeM
He MeHee, Uenb u Ap3ail 110 IPUBBIUKE MTPOIOJDKAIOT YIIOTPEOIIATH
9TU TEPMUHBI.

Cmpoeas (TopuuHos)

‘ MucTudecKkuii OnbIT ‘ +— Penurusa

Ymepennas (Illapxo, /Drceiime, Macaoy, I'pog, Hvrobepe)

/ Hepenurus
| Mucrudeckuit OnpIT |
JIUTHUSA

Cnabas (Hdenv, Ap3aail)

\ MucTuueckuii OIBIT \ S Bozmorkna sobad
HHTEepIpeTanus

Puc. 1. TpI/I MO/J€/IM KOTHUTHUBHOTIO 3CCCHIIMAIN3MA

35. Arzy, S. et Idel, M. (2015) Kabbalah: A Neurocognitive Approach to Mystical
Experiences, p. 9. Yale University Press.

36. Ibid., p. 10.
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1.4. /Tuckyccusn

ITouTu Bce pacCMOTPEHHBIE aBTOPHI MCIIOJIB3YIOT CJI0BA «PEIUTHO3-
HBI» U «HEPEJUTHO3HBIN», a 3aTeM NPU3HAIOTCSA, YTO DTO pasesie-
Hre 0OMaHYHMBO WJIH MOJUTU3UPOBAHO. Tak IPOUCXOAUT U3-3a TOTO,
YTO yKa3aHHbIE TEPMHUHBI ITOCTOSIHHO BCTPEUYAIOTCSA B HAYIHOU JIMTE-
parype. ITo ciioBam Unesisi, «TpyZAHO U30eKaTh BIUSHUS UHTEJIEKTY-
JIbHBIX T€HUEB, €CJIU UX TEOPUHU CTAJIN YaCThIO OOBIZIEHHOTO S3bIKa»?,

dTa cUTyaryusa U3MEHUTCH, eCIU Pa3/IeIUTh «PEJINTHO3HBIN/MHU-
CTUYECKHUH OIBIT» HAa TPU Pa3HbIX eHoMeHa: (1) BOCIPUATHE CBO-
€r0 CO3HAHUS U TeJIa, UCKAXKEHHOE B XO/I€ CIEIUAIBHBIX MMPAKTUKS®;
(2) cubHBIE MOJIOKUTEIBHBIE TIEPEKUBAHNS; (3) HHTYUTUBHBIE TIPE-
MIOJIOKEHMUS O IPUYUHAX TOTO WU APYToro. JIF/I1, KOTOPbIE UCIIBIThI-
BaJI TIOJIOOHBIN OIIBIT, 339ACTYI0 CMEIIUBAIOT 3TU (heHoMeHbl. OHa-
KO Ka’K/[bIF M3 HUX MO’KHO U HYKHO U3y4aTh OTAETHHO.

B HayuyHO JIUTEpaTypE YIKe CO3/1aeTcsA aTbTePHATHBHAA TEPMUHO-
JIOTHSA JIJISL TIEPBOTO U BTOPOTO (peHOMEHOB. PazyinuHble TpaHCIEpCco-
HaJIbHBIE COCTOSIHUS, BPOJI€ aQyTOCKOIIUY WUJIU IUCCONMAI[AY COZHAHUS,
M3y4yaeT HEHPOHAyKa, a MOJIOKUTEJIbHbIE TIEPEKUBAHUS — ITO3UTUB-
Hasl TICUXOJIOTHSA, T/leé OHU HA3BhIBAIOTCS «ayTOTETUYECKUMH IEPEKU-
BaHUSMU» WA «COCTOSTHHEM IIOTOKa» %,

Tperuii ¢peHOMEH BBI3BIBAET OO0JIbINE 3aTpyAHEeHUH. Ero MoyKHO
ObLIO OBl HA3BIBATh «PEJIUTHEN» WU «yXOBHOCTBIO», OJTHAKO TAKOHN
TIO/IXOJ] TIPUBS3BIBAET MOJIOOHBIE TIEPEKUBAHUSA K TEOJIOTUSIM KPYII-
HBIX KOH(eccHi, XOTsI BO3MOXKHBI U aJIbTePHATHBHbIE UHTEPIIPETa-
nuu. [loaToMmy cienyer pa3paboTaTh HEUTPATBHYIO TEPMUHOJIOTHIO,
KOTOpAst IO3BOJIUT B OYZyIIIEM YETKO OIMMCHIBATEH ITOKA3AHUS JIIO/EH.

Teoperrueckoi 6a30M I TAKOU TEPMUHOJIOTUH MOXKET CTaTh Iapa-
JUTMa «UHMYUMUEHbIX meopuil» Win «@oax-meopuii»*°. Ee mpusep-
JKEHITbI CYUTAIOT, YTO JJISl PELIEHUS CJIOXKHBIX [TOBCETHEBHBIX IIPOOIJIEM
YeJIOBEK HCIOJIB3YET I8PUCMUKU, TTPOCThIE TIPABIJIA, KOTOPHIE BBIIAIOT
OBICTPBIE, HO HECOBEPIIIEHHBIE PE3YJIBTATHI. DTH SBPUCTUKY CO3/AI0T HH-
TYUTHBHBIE TEOPUU O ITPUUMHAX OKPYKAIOIIUX ABJIEHUN U IPOIECCOBY.

37. Ibid., p. 116.
38. Ibid., p. 33.

39. Yukcenmmuxatiu M. TTOTOK: ICUXOJIOTHS ONTUMAJIBHOTO IepexuBaHus. AsprinHa I1a6-
Juuniep, 2011.

40. Gerstenberg, T. et Tenenbaum, J.B. (2017) “Intuitive Theories”, in Oxford Handbook
of Causal Reasoning, p. 517—520.

41. Gelman, S.A. et Legare, C.H. (2011) “Concepts and Folk Theories”, Annual Review of
Anthropology 40: 378.
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Bragumup Muxees
3avacTyro OHH aJIeKBaTHBI JEHCTBUTETLHOCTH, HO IMPUBOJIAT K CHCTEMA-
TUYECKUM OIIMOKaM TaM, I7ie TPeOYIOTCs CIIOXKHBIE BBIUUCAeHA*. Dok-
TEOPUU MOTYT OBITh OUeHb BIIUATEILHBIMU 1 HY>KHBI CEPbE3HbBIE YCUITHS,
4TOOBI X U3MEHUTb.

MpbI cunTaeMm, UTO I U3YyUYEeHHs TOTO, KaK YeJIOBEK UHTEpIIpe-
THUPYET CBOW TPAHCIIEPCOHAJIPHBIE U ayTOTEJTUUECKHE TEPEKUBAHMUSA,
MIOJIXOJTUT TEPMUH «MHTYUTHUBHAS IICUXOJIOTHSI». B y3KOM cMbIC/IE OH
0003HAYaET MMOBCETHEBHOE BOCIIPUATHE JPYTHX JIIOJIEH, KaK Crocob-
HBIX MBICJIUTH*3. B IIIMPOKOM CMPBIC/IE TAK HA3bIBAETCS «IIOBCETHEBHAS
TICUXOJIOTHs, KOTOpasi OObSICHSET UeIOBEUEeCKOe MTOBE/IEHIE B TEPMU-
Hax BepHI, JKeJIaHUU, CTPEMJIEHUN, OKUJaHUMN, TPEINOYTeHU, Ha-
JIEXK/] U CTPAXOB | T.JI.»%4, TO €CTh MPEIIOJIOKEHUS O IIPUPOJIE CBOUX
U Uy3KUX [EPEKUBAHUM, CTPEMJIEHUH U OIeHOK. VIHTYUTHBHASI IICUXO-
JIOTHSI MOXKET OBITh KaK MHAUBUAYAJIBHOM, TaK U TrpymnmoBoi. Teoso-
TUHU MOKHO pacCMaTPUBATh KaK OCOOBIN BUJ CUCTEMATU3UPOBAHHBIX
(OTK-TICX0JIOTHH, KOTOPBIE CO3AAIOT B OIPeJieJIEHHbIE SIIOXH Opra-
HU30BaHHBIE TPYIIIbI HHTEJUIEKTYAJIOB, «T€0JIOTHUECKUE THJIBIUU» 45,

2. HcciieoBaHnyue peJIMTHO3HBIX IIPEICTABIeHUH

Vccrie1oBaTeIu « PEJTATHO3HBIX MTPECTaBJIEHU» U3yJaloT TO, KaK
BO3HMKAIOT Hed 0 OOrax W BBICIIMX CHJIAX, a TAKXKe JAPyrue mapa-
JIOKCAJIbHBIE TIPEJICTaBIeHust 0 Mupe. Hanbosiee MOy isipHast U ILI0-
JIOTBOPHAsT HCCJIEZOBATeIbCKAsA IPOrpaMMa 110 MU3yYEeHHI0 Takux (e-
HOMEHOB CEro/iHsI — 3TO KOTHUTHUBHOE pesnuruosezienue (manee KP).

KP nerTaerca 0ObACHUTH Bepy B 60TOB BO BCEX UEJIOBEUECKUX KYJIb-
Typax, U3yJas MEXaHU3Mbl TO3HAHWSA U MaMATH. ITa JUCIUIUIMHA XO-
YeT PELIUTh JAABHIOK MPO6JIEMY PETUTHOBEIEHU: [IPEO/0JIETh YaCT-
HbIE€ 0COOEHHOCTH PEJIUTHI U J0KA3aTh, YTO UX IIOJIOMKEHUS] UCXOIAT
13 YHUBEPCAIBHBIX 0COOEHHOCTEN YETI0BEUECKO IICUXUKU,

42. Kahneman, D. (2011) Thinking, Fast and Slow, p. 84. Macmillan.

43. Arico, A. (2010) “Folk Psychology, Consciousness, and Context Effects”, Review of
Philosophy and Psychology 1(3): 372.

44. Baker L.R. (2001) “Folk Psychology”, The MIT Encyclopedia of the Cognitive Sciences,
p. 318. MIT Press.

45. Byaiie I1. O6bsicHss peauruio: [Ipuposia peTurno3Horo MelnieHus. AnbnHa [Tabiu-
mep, 2016. C. 350.

46. Tpemaun T. KOTHUTUBHBIA U CPABHUTEJIHHBIN MMOAXOABI: KAK HOBOE KOTHHUTHBHOE pe-
JINTHOBE/IEHNE MOJKET IIOMOYb CPAaBHUTEJIILHOMY PeJINTHOBeleHUI0?) // Penuruosenue-
cKue ucceaenoBanus. 2012, Ne 1—2 (7-8).
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PaccMoTpuM ABYX CaMBbIX M3BECTHBIX IIPEACTABUTEIIEH 3TOTO IOA-
X071a, YbU pabOThl OBLIN OIYOJMKOBAHBI B IPECTHIKHBIX JKypHaIaX
Science u Nature: ¢ppaHKO-aMepUKAHCKUX aHTPOIOJI0TOB ITackass
Byaiie u Cxorra Atpana. [1epBblil IPOBOMII TTOJIEBBIE UCCIIENOBAHUS
B Kamepyne u Hemnasie, BTOpoil usydasn Apy30B U MOcJieoBaTesel
JAWII®. ITrocnaiiHeH Ha3bIBaeT UX CO3/IATEISIMH «CTaH/IAPTHOU MO-
nenu» B KP, a kuuru Religion Explained v In Gods We Trust — «y4e6-
HuKaMu» 1o KP4, PaccMOTpUM KITIOYEBBIE UJIEN ITOTO HAIIPABJIEHUS
U TO, KaK ero CO37jaTesId BhIAEJAIOT CeluUKy CBOEro IIpeiMeTa.

2.1. Koenumuenoe pe.aueuoeeaeuue

KornuTuBHOe penurnoBezieHre 6a3upyercs Ha TPeX TEOPETHYECKHX
KUTaxX: MOJYJIAPHOCTH CO3HAHUA, Me/JIEHHBIX M OBICTPBIX peKUMax
MBIIIJIEHUs U KyJIBTYPHOM 3BOJIIOLMOHU3Me. IlepBas Teopus roro-
PUT O TOM, UTO CO3HAHUE — 3TO cHCTeMa He3aBUCUMBIX U CIIeI[UaIn-
3UPOBAHHBIX IpOrpaMM#. Bropas BelesseT y yesloBeKa JiBa pesKuMa
MBIIIJIEHUs: aBTOMATUUYECKOE, KOTOpOe cpabaThIBaeT OBICTPO U IIO-
YTU HE OCO3HAETCs, 1 MeJIEHHOE, KOTOPOe TpedyeT 3HAYUTEThHBIX
pecypcoB BHUMaHUA. HakoHel, TpeTbs IPUMEHAET 3aKOHBI 9BOJIIO-
OUH K KyJIBTYPHOMY OTOODY, IBITasACh OOBSACHUTD PACIPOCTPAHEHE
BEpOBAaHUI U MPAKTHK B YeJIOBeUeCKUX coobimectBax. IIpeamosara-
eTcsi, YTO 0COOEHHOCTH CO3HAHUA MOTYT OOBSACHUTH, IIOUEMY OIIPeJie-
JIeHHBIe UJIed JIydllle 3alI0OMUHAIOTCA U PACIIPOCTPAHAIOTCAS".

B 1980-€e rosibl ATpaH TpUMEHMJI 3TU UJIEN /I U3yUeHUss PosIk-
O6mosIoruu, TOTO, KakK JIIoAu 0e3 CrenuaJbHOro 00pa30BaHUs IIPE-
CTaBJIAIOT OpraHUYECKUd Mup5. Byaiie mcciaemoBas, Kak JIIOAU IIe-
penaoT ApYyT APYTrY UCTOPUU U UCIOJIb3YIOT TEOJOTUUeCKHe TTOHATUA

47. Cum. Atran, S. (2010) Talking to the Enemy: Faith, Brotherhood, and The (Un) Making
of Terrorists. Harper Collins.

48. ITocuaiinen H. KOTHUTHBHOE PEIUTHOBEZeHNE KaK HCCIEA0BATEIbCKAs IPOrpaMma.
C. 123-125.

49. Fodor, J.A. (1985) “Precis of the Modularity of Mind”, Behavioral and Brain Sciences
8(1): 1-5.

50. Kahneman, D. (2011) Thinking, Fast and Slow. Macmillan.

51. Cm. Boyd, R. et Richerson, P.J. (1988) Culture and the Evolutionary Process. University
of Chicago Press; Dawkins, R. (1976) The Selfish Gene. N.Y.: Oxford University Press;
Sperber, D. (1985) “Anthropology and Psychology: Towards an Epidemiology of
Representations”, Man 20(1): 73—89.

52. Atran, S. (1998) “Folk Biology and the Anthropology of Science: Cognitive Universals
and Cultural Particulars”, Behavioral and Brain Sciences 21(4): 547—-569.
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Bragumup Muxees
B 00BIJIEHHOH peun’s. B koHIle 90-X 00a yUeHbBIX BIOXHOBUJIKUCH UJIe-
et JIoycoHa U MPUHSIJIUCH U3YYaTh «PEJINTUO3HbBIE IIPEICTABIEHUS».
CraugaprHas mojiesib KP coCTOUT U3 CIIeAyIoNnuX MOJI0KEeHUH:

1. Cneyuguxa «peauauu».

Arpan u Byalie yTBepK/1ai0T, UYTO TEDMUH «PETUTUA» IPobIeMaTHyeH,
HO UM MOXKHO II0JIb30BaThC:

1. ArpaH. «Pesurus — 3To pacmibiBYaTas KaTerOpHs, CMyTHO OT/AEJISAI0-
mas peJIUTHO3Hble BEPOBAHUS U JIEHCTBUA OT HEPEJUTHO3HBIX. Tem
He MeHee, BO BCeX KyJIbTypax JIETKO HAaHTU BEPOBAaHUA, KOTOPHIE IIPOTH-
BOpPEeYaT JIOTHKE U OIBITY. ITO MIPOAYKTHI HEPEJIUTHO3HBIX MEXaHIU3MOB
CO3HAHUSA, CO3/IaHHBIX /IJIf IOBCEIHEBHOU JKUBHU».

2. Byaiie. «Peurus» —3T0 «00IENPUHATAs TOHAYUHAST KATETOPHsI, KO-
TOPYIO CJIe/lyeT 3aMeHUTD 60Jiee 000CHOBAHHON HAYYHOH KaTErOprei »55,
€ TIOMOIIBI0 KOTOPOH yAacTCs MMOHATh HEKOTOPble GeHOMEHB! CO3HAHUA.

ITostomy B KP 4eTko pasmesisioT PeJIMIHO3HbIE IIPEACTABIEHNS U Ce-
KYJISIPHYIO UI€0JIOIHI0. PEJIUIMO3HBIMU TN «CBEPXbECTECTBEHHBIMU »
(supernatural concepts) OHU CUUTAIOT Te MPECTABIEHUS, UTO TIOJXO-
JISIT TIOJT iBa Kputepust: (1) HEBUAUMBI U Oj1y1ieBaeHbI (nonobservable
entities and agencies); (2) BbI3BIBAIOT SMOI[UU U MOTYT ITO0Y>K/1aTh Ue-
JIOBEKA K JIEUCTBUAM.

1. ATpaH. «Penurua —3To IpefaHHOCTh IapaIoKCAIBHOMY MUDY CBepXb-
€CTECTBEHHBIX CYObEKTOB. DT CYO'HEKTHI BEJJAIOT HK3UCTEHIIMATIbHBIMU
TPEBOTAMU JIIO/IEH, TAKUMU KaK CMEPTh U HECIIPABEJIJINBOCTD, U TPeDy-
IOT OT YeJIOBEUECKUX COOOIEeCTB CePhe3HBIX 3aTpaT» 5.

2. bByaiie. «PesuMruo3Hble IMpPeJCTAaBJIEHUS — 3TO MPECTABIEHUS
0 CBEPXBECTECTBEHHOM, 00JIaZIaloNIie 3HAYUMOCTBIO... KOTOPbIE MOTYT
BBI3BIBATH CHUJIBHBIN CTPax, UyBCTBO BUHBI, IPOCTh WJIM HA00OPOT yCITO-
KO€HHE U yTellIeHue»,

53. Barrett, J.L. (1999) “Theological Correctness: Cognitive Constraint and the Study of
Religion”, Method and Theory in The Study of Religion 11(4): 325—339.

54. Atran, S. et Ginges, J. (2012) “Religious and Sacred Imperatives in Human Conflict”,
Science 336(6083): 855—857.

55. Boyer, P. et Bergstrom, B. (2008) “Evolutionary Perspectives on Religion”, Annual
Review of Anthropology 37: 111—130.

56. Atran, S. et Ginges, J. “Religious and Sacred Imperatives in Human Conflict”.

57. Byaiie I1. O6bscHsAs penuruio: IIpupozga peaurnoszsoro mpiienus. C. 187.
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Ytobbl HE OrpaHUYMBATHCS ABPAaMHUUYECKHUMU IIPEACTaBIEHUIMHI
o Bore, aBTOpHI c7ies1au Onpezie/ieHrue «PEeIUTUH» MaKCUMAaJIBHO IITH-
POKHUM, YTOOBI B HETO BXOJWJIA TAKUE SIBJIEHUs, KaK BEpa B MHOIIaHe-
TSIH, IyXOB, IPUBU/IEHUS U T. .

2. EcmecmeenHOCMb peauzuu

He cy1iecTByeT 0co00r0 «pPEJIMTHO3HOTO OpraHa,/oT/esia MO3ra» WIN
«PEJINTHO3HBIX TeHHEB». PeIUTHOo3HbIE MPECTABIEHNS BO3HUKAIOT
KaK IMOOOYHBIHN ITPOJIYKT CAMBIX OOBIYHBIX MEXaHU3MOB CO3HAHUS BPO-
Jle TaMsATH, BHUMAHUS, OTBJIEYEHHOTO MBIIUIEHUS 1 9MOIHOHATILHOTO
WHTeJUIeKTa. Byatie o/TYePKUBAET, UTO 3TU CIIOCOOHOCTH OJIMHAKOBHI
y BCEX JIIOJIeH, MHaUe «PEIMTHO3HbIe TeHUN» ObLIN ObI He MOHSITHI®.

3. I[louemy peauzuu 3anomMuHaOMes U 8AUS0OM HA A0dei?

YesioBeueckoe MBIIJIEHHE MOCTOSHHO BBIJAeT MHOKECTBO CIIOHTAH-
HBIX JIOTAJI0K O MHPe, HO JIUIITb HEOOJIbIIAasA YacTh COXPAHsIETCA B ma-
MATHU U IIepegaeTcd APYTUuM JIXOAAM. Penurnozubie npeacraBjIeHUuA
WHTEPECHBI TEM, UTO BO3HHUKAIOT BO BCEX KYJIbTypaX, IMepeaaloTCs
B HEU3MEHHOM BUJE€ U3 IIOKOJICHUSA B IIOKOJIEHUE U BJIUAIOT HaA 4e-
JIOBEUECKOe ToBe/ieHue. VX KyJIbTypHOEe BbIKUBAHHE BBI3BAHO JBY-
MA paKTOpaMH.

(1) 3anmomuHaemocThb. YesI0BEK POKAAETCA ¢ « MHCTUHKTAMHU 00-
Y4€HUusA», TO €CThb C POXKAECHUA HEKOTOPbI€ CTUMYJIbl IIDUKOBBIBAIOT
€0 BHUMaHHuE CHUJIbHEE, YeM /:[pyrI/Ie. BKCHepI/IMeHTI)I IIOKa3bIBAIOT,
9TO OAHHUM U3 TAKUX CTI/IMy.TIOB ABJIAETCA « MUHUMAJIbHAA Hapa[{OK-
CaJIbHOCTE». UeJIOBEK Jierde OTKJI/IBIBAET B JOJITOBPEMEHHOM MTaMATH
¢aKThl, KOTOpble HAPYIIAIOT UHTYUTUBHBIE IPEATIOIOKEHUS O MUPE
U BBI3BIBAIOT yiuBJIeHHe. EC/Iu TakKuX KOHTPUHTYUTUBHBIX (DAKTOB OII-
TUMaJIbHOE KOJIMYECTBO (2,5) B IIpe/ieiax OHON UCTOPUH, TO ee OyaeT
WHTEPECHO PACCKa3bIBaTh, U OHA MEHbIIIe UCKA3UTCS TIPHU Mepeaaves.

(2) 3uaunmocts. Ecytn mpezicTaBieHys TAOT MOJICKA3KU JIS TaTh-
HEHUIUX TeUCTBUM, TO OHU CTAHOBATCA 3HAUMMbIMU. Ecytu mpezcra-
BUTH Pa3yMHOE CYIIIeCTBO Oe3 Tejia, TO 3TO IPeCTaBIeHNe BBI30BET Y HAC
VAWBJIEHUE, HO €CJTU IIPEATIOIOKUTD, YTO OHO 3HAET O HAIIUX ITOCTYII-

58. Tam xe. C. 415.

59. Norenzayan, A., Atran, S., Faulkner, J. et Schaller, M. (2006) “Memory and Mystery:
The Cultural Selection of Minimally Counterintuitive Narratives”, Cognitive
Science 30(3): 531-553.
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Bragumup Muxees
Kax Wiy MOXKET HaHeCTH HaM BpeJ, TO OHO CTAHEeT /JJIA HaC 3HAUNMBIM,
T.€. BbI30BeT y Hac aMonuu. [1o ciioBam ATpana, «TpyAo3arpaTHble pu-
Tyasibl U aOCypAHble BEPOBAaHUs YKPEIUISIOT JIOBEPHE U TPYIIIOBYIO
COJTUAAPHOCTh». B MHOTOUYHC/IEHHBIX IIPUMEPAX OH MOKa3bIBAET, YTO
peJIUTHO3HbIE TPYIIILI O0JIee COTUIAPHBI U MeHee CKJIOHHBI K KOMIIPO-
MHUCCY, ECJTU JIEJI0 KACAETCsI «CaKPAIbHBIX IIEHHOCTEH » °,

2.2, Hccaedosameasvcekas npozpamma KOZHUMuUu6HO20
pe./lueuoeeaeuwl

1. lsist KP cyiiecTBeHHBI 00a KPUTEPUS PETUTHO3HBIX [TPEICTABIEHUH:
(1) KOHTPUHTYUTHUBHOCTD U (2) CLIOCOOHOCTH BHI3BIBATH DMOIIUN U Ha-
MpaBJIATh IOBeJeHre. K/ yIUTHIBATH JIUIIDL [IEPBOE, TO BOZHHUKA-
eT «mpobiema Mukku-Mayca»: 4yeM 060KecTBa OTJIMYAIOTCA OT (paH-
tazun? Eciiu TOJIbKO BTOPOE, TO «Ipobsiema Mapkca»: 4eM peIuruu
OT/INYAIOTCS OT UEOJIOTHIA?

AtpaH. « KOTHUTUBHBIE TEOPUU HE YUYUTHIBAIOT MOTUBBI. OHU B IIPUHIIU-
e He MOTYT OT/InunTh Mukku Mayca u BosebHble Xoambl oT Mucyca
u T'opsamero kycra, paHTa3UI0 OT PEJIUTUO3HOH Bepkl. ... Teopuu cosu-
JIAPHOCTH UTHOPUPYIOT CTPYKTYpPy co3HaHUsA. OHU He OTJIMYAIOT Map-
KCH3M OT MOHOTEH3Ma, UJIE0JIOTHIO OT PEJIUTHO3HOU BephI»©.

s pelieHust IepBOH MpoOJIeMbl KOTHUTUBHBIE PEJINITHOBEJIBI Pas-
paboTanu KpUTEpUH, IO KOTOPHIM MOKHO OTJIMYUTH CKa3Ky OT pe-
suruu. JI>kacTuH BappeT BbIesieT HATh MPU3HAKOB PEJIUTHO3-
HBIX MMOHATHUHI: OHU 0003HAYAIOT CYIECTBO, KOTOPOE MapajioKCaTIbHO
(counterintuitive), 1eleHANIpaBIEHHO, BJIaJIEET CTPATETHYECKOH HH-
dopmarrueii (0 KU3HU, CMEPTH, JIOOBU U YECTHOCTH), BO3/IEHCTBY-
€T Ha peaJIbHbII MUD U BJIMSET HA MOBEJEHUE JIIOJeH. DTH KPUTEPUU
0OBSICHSIIOT, IOYEMY MBI He cunTaeM Oboramu Mukku-Mayca (He BO3-
nedictByeT Ha Mmup) u Ixxopmka Byma (He mapagokcasen) 2.

2. «IIpobsema Mapxkca» permraercs cioxkHee. Mapkcusm, KOHDY-
IIUAHCTBO, CEKYJIAPHBIA KyabT OPaHIy3CKON PEBOJIOIUY, «PHIHOY-
HBIM (QyHIaMEHTaIU3M» U T.JI. YaCTHYHO 00J1afal0T Ha3BaHHBIMH

60. Atran, S. et Ginges, J. “Religious and Sacred Imperatives in Human Conflict”.

61. Atran, S. (2004) In Gods We Trust: The Evolutionary Landscape of Religion, p. 14.
Oxford University Press.

62. Barrett, J. (2008) “Why Santa Claus Is Not a God”, Journal of Cognition and
Culture 8(1): 149—161.
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cBorictBamMu. Hampumep, 3aKOHBI UCTOPUH B MapKCU3Me MapaioK-
cayIbHBI (HEMOHATHO, KaK CYIECTBYIOT 3aKOHBI UCTOPUH), KACAIOT-
¢ BOKHBIX ABJIEHUH (pacrpenesneHue OoratcrBa), JEUCTBYIOT B pe-
aJIbBHOM MHPE U CTIOCOOHBI BBHI3BIBATH MOIIIHBIE UyBCTBA M MOOYKIATh
K ZIeHCTBUIO. B IyO/IMUHBIX pUTyasiax «abCTpaKIuK Bpoe “Tpaguiun”
win “obIecTBa” MOTYT UIPATh TAKYIO K€ POJIb, KaK OOTH U MPETKU»
WIN JIDYTHE «CBEPXbECTECTBEHHBIE CYIITHOCTH»®3,

ATpaH IPU3HAET, YTO «CBEPXHECTECTBEHHBIE CYI[HOCTH» MOTYT
BCTPEYAThCs KaK B PEJIUTHAX, TAK U «B MOJUTUYECKUX U HKOHOMHUYE-
CKUX upaeosorusax». OQHAaKO MOC/IeIHHEe He 00/a7aoT IeJieHanpas-
JIEHHOCTBIO: C HUMH HEJIb3sl YCTAHOBUTH JINUHBIE SMOIIMOHAJIbHBIE
cBa3u®4. [103TOMYy peTUrHO3HbIE BEPOBAHUS U PUTYAJII YCIEITHEE
YCWIMBAIKOT TPYNIIOBYI0 COJTUIAPHOCTH, YeM CEKyJIspHble. ATpaH IO-
Jlaraert, 4YTO KOT/Ia-HUOYZb HEHPOBU3yaIU3alMsI IOMOKET IOHSATD,
YeM «PEJINTHO3HbIE HUJIU CBSIEHHbIE [[EHHOCTH OTJIMYAIOTCS OT CEKY-
JISIPHBIX ...»%,

3. PemuB ofiHu ipo6sieMbl, ATpaH HEBOJIBHO CO37]A€T HOBBIE:

(1) IIpobsema Oynmuama. CyIiecTByeT MHOKECTBO HETEOJIOTH-
YeCKUX PEeJIUTUU, B KOTOPHIX 00KeCTBAa WJIN BEPXOBHBIE TPUHIIUIIBI
HelleJIeHaIIpaBJIeHHbIE.

(2) ITpobnema amodaruku. CyIiecTByeT MHOKECTBO PEJTUTHO3HBIX
YYeHUH, B KOTOPBIX OTOBAPUBAETCSA, UYTO OOKECTBA HE BMEIIHBAIOT-
csl B UEJIOBEUECKUE JIela WU UTO K HUM HeJb3s MPUMEHATH aHTPO-
nomopdHbIe uepThl. fIpuaiinive mpuMepbl: Baxxabusm, anodarude-
CKOe DOTOCJIOBHE.

KorHUTHBHBIE PEJTUTHOBE/IBI MOTJIM OBl CKa3aTh, YTO CJIEAYET pas-
JIeJISITh TIPEZICTABIEHUS T€OJIOTOB-OKCIIEPTOB U UHTYUTUBHBIE TIPE-
craBieHud o 6orax. OfTHAKO Ty »Ke U7EI0 MOXKHO IPUMEHHUTH U K ce-
KYJIIDHBIM WJIEOJIOTHSAM, U TOT/A TIePE/l HAMU BCTAET...

(3) IIpobsiema HammoHaIM3Ma. ATpaH yTBEp:KAaeT, UYTo ¢ Bect-
¢asbckoro Mupa 3aKOHYMJIACH AII0XA PETUTHO3HBIX BOWH M BO3HUK-
JIW CEeKyJISIpHbIe HAIlMOHAJIbHbBIE TOCYAapCcTBa. VX uU1eoorusi He CO-
JIEP?KUT TIPEZCTaBIeHUE 00 aHTPOIOMOPGHBIX, I[eI€HAPABIEHHBIX
CBEPXBECTECTBEHHBIX CYI[ECTBAX M HE CYUTAET CBOM I[€HHOCTU HAU-
BBICIITUMH. BO3MOXKHO, TYMaHU3M, HAIlHOHAINU3M, MapKCU3M H T. /.
B CBOUX JIOKTPUHAJIBHBIX (POPMaX JIEWCTBUTEIBHO «CKJIOHHBI K KOM-
MPOMUCCaM», He TTPU3BIBAIOT K aOCOJIIOTHOMY IPUHATHIO CBOUX IIEH-

63. byaiie I1. O6bsacHAA penuruio: [Ipupozaa penurunossoro MemuieHud. C. 353.
64. Atran, S. (2004) In Gods We Trust: The Evolutionary Landscape of Religion, p. 15.

65. Atran, S. et Ginges, J. “Religious and Sacred Imperatives in Human Conflict”.
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Bragumup Muxees
HOCTEeH U He OAYIIEBJISIOT MOHATUS «HAIUA», «UCTOPUI», «IIpaBa
yesioBeKa» U T.J. Ho Ha mpakTuKe 5T aOCTPAKTHBIE CYIIHOCTU JIET-
KO OJTyTIEBJISIOTCS, BO3BOAATCA B AOCOJIIOT U yCHJITUBAIOT KOH(IIUK-
THI — U 3TO JIETKO JIOKa3aTh.

Bo-1iepBbIX, UesIOBEK JIETKO OAYIIEBIISET HEXKUBBIE ITPeIMEThI. DKC-
IIepUMEHTHI IIOKa3bIBAIOT, YTO COI[UAIbHASA U30JISIIUA WU CMEPTEDb-
Has OMACHOCTH CKJIOHSIET K OAYIIEBJIEHUIO IIPEAMETOB, HAIIPUMED,
KOMIIBIOTEPHBIX T'a/I3keToB®. C TeM ke yCIeXoM OHU MOTYT IepCOHHU-
(umpoBaTh CBOIO HAIUIO, TPAAUIINHU, KyJIbTYPY. CyIeCTBYeT MHOMKe-
CTBO HCCJIEIOBAHUI O BOCHPUATHH HAaIMM KaK KEHIUHBI WJIN MYXK-
YUHBIY, TeJla Tocyapsa®s, sKUBOTHOTO® U T. 1.7°

Bo-BTOpBIX, CIIOPHO, YTO PEJIUTHO3HBIE COOOIIECTBA OOJIee CILIO-
YyeHHbIe. ATpaH 3a0bIBaeT O CEKYJISIDHBIX apMUSIX U BOWHAX, B KO-
TOPBIX T€ MMOKA3bIBAJIN UyJieca COJUAAPHOCTH U opraHu3anuu. Thi-
CAYEsIETUSIMU JIIOTH BOEBAJIU 32 CBOIO HAIIMIO, TPAJIUITUIO, ITPEKOB
U Zpyrve abCTpaKTHBIE HEBUAMMBIE CYIIHOCTH U JIEJITH 3TO OEeCcKo-
PBICTHO, U3 JIIOOBU K CBOMM CaKpaJIbHBIM cuMBosiaM. Kak mumer Be-
HEJIUKT AHJIEPCOH, «JJI1 OOJIBIITMHCTBA OOBIUHBIX JIIOZIEN caMasi CyTh
HAITUH COCTOUT B TOM, YTO B HEE He BKJIA/IBIBAETCS HUKAKOTO KOPBICT-
HOTO UHTEepeca»”".

Haxonern, cam ATpaH nuiet B Science:

1. «CBsIIeHHBIE IIEHHOCTH MOTYT OBITh HE TOJIBKO y pesTuruil. Mupckue
LIEHHOCTH TaK>X€ MOTYT OBITh CAKPAJIN30BAHBI C IIOMOIIBIO PUTYAJIOB,
MIOCBSAIIEHHBIX HEPEJINTUO3HBIM IIEHHOCTAM, HAIIPIMeEDP Halluu».

2. «Jlaske OYEBUIHO CEKYJIApHbIE HAIIMH U TPAHCHAIIMOHAIbHBIE JIBHKE-
HHSA OOBIYHO UCIOJIB3YIOT KBA3WPEJUTHO3HBIE PUTYAJIbI U BEPOBAHMUSA:

66. Epley, N., Akalis, S., Waytz, A. et Cacioppo, J. T. (2008) “Creating Social Connection
Through Inferential Reproduction: Loneliness and Perceived Agency in Gadgets, Gods,
And Greyhounds”, Psychological Science 19(2): 114—120.

67. Cm. Pabos O. «Poccusi-Marymka»: Hanronanuswm, reuziep, BoiiHa B Poccun XX Beka.
Stuttgart; Hannover, 2007; Weaver, E.B. (2002) “Madonna Crucified: A Semiotics of
Motherland Imagery in Hungary”, Slovo 14: 54—76; McClintock, A. (1995) Imperial
Leather: Race, Gender, and Sexuality in the Colonial Conquest. New York.

68. Kantorowicz, E.H. (1957) The King’s Two Bodies: A Study in National Political
Theology. Princeton.

69. Keen, S. (1986) Faces of the Enemy: Reflections of the Hostile Imagination, San
Francisco.

70. BrI3siBaer BOIIPOC, IIOYEeMYy TOTEMHU3M B HCCHeﬂOBaTeJ’IBCKOﬁ JaTepaTtype OIMUuChbIBaeT-
CsA KaK penurusda, a HalfuOHa/IbHbI€ CUMBOJIBI — HeT?

71. Andepcon B. BooGpaskaembie coobiecta. M.: Kanou-ITpecc-11, KyukoBo mose, 2001.
C. 162.
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OT CBAIIEHHBIX IIeCEH U IIEPEMOHUH /10 YTBEPKAEHUN, YTO IPOBU/IEHUE
WJIY [IPUPOZA JapyIoT JIIOZAM paBHBIe IIpaBa» 7>,

To ects ATpaH caM IIpU3HAET, YTO JIIOObIE IIEHHOCTH MOXKHO C/IeJIaTh
CaKpAJIbHBIMU U YTO JIFOOBIE H/IE0JIOTHH MOTYT UCIIOJIH30BATh PUTYAJIBI
1 abcypiHbIE BEPOBAHUS, YTOOBI YKPEIIUTH IPYIIIIOBYIO COTUAAPHOCTD.

CexynsapHas
IlapagoKcanbHble / KyJIbTYpa Bricokas

IIpeacTaBIeHUA P / TrpynIoBast
STTHO3HAA COJIUIAPHOCTD

KyJIbTypa

Puc. 2. Mojesib KOTHUTUBHOTO peJuruoBeaeHnsa ArpasHa u Byaiie

2.3. Juckyccua

1. Mtak, Mbl BuAuM, uTo nonbiTka KP pasgennuTs cekyyisApHbIe U pe-
JINTHO3HBIE IIpezcTaBieHus npobiaemarnyna. Crepsa Arpas u By-
alie mpu3HaIH, YTO (1) Y PEJIUTHO3HBIX IIPEJCTABJIEHUH HET cIie-
Ou(UIECKOTO COZepKaHusA WIN criocoba BO3HUKHOBEHU; (2) OHU
OTJIMYAIOTCSA OT CEKYJIAPHBIX IOHATHUH JIUIIH TEM, YTO MOTYT BOCIIPHU-
HUMAaThbCA Kak OJlyllleBJIeHHBIE U IleJleHanpaBiieHHble. OZTHaKO HccIle-
JIOBAHUA IICUXOJIOTOB U IIPUMEPHI TOTO, KAaK JIIOAU OAYLIEBJIAIOT Ce-
KyJIApHBIE IIOHATHSA, OIIPOBEPTAIOT 3TO yTBEPKACHUE. 3aTEM aBTOPbI
IBITAJIACh JIOKA3aTh, YTO PEJIUTHUO3HbBIE IIPEJICTABIIEHUS CIIOCOOHBI
yTellaTh U YCUJINBATh I'PYIIIOBYIO COJIUAAPHOCTD CUJIbHEE, YeM CeKy-
asapHble. OlHAKO HAIMOHAJIbHBIE CHMBOJIbI TaKXK€ BBI3BIBAIOT CHUJIb-
Hble YyBCTBA U CIIAYMBAIOT JIIO/IEH, a YyBCTBO TOPAOCTH 32 CTPAHY
yiydmaer cybbeKTHBHOe Oiaronosnyuue’. Eciu ke B Mozenu (cm.
PHC. 2) IPOBECTU CTPEJIKY OT «CEKYJISPHOU KYJBTYPBI» K «COJIH-
JAPHOCTU», TO JUXOTOMHUSA CEKYJIAPHOIO U PEJIMTHO3HOIO IepecTa-
€T UMeTb CMBICJI.

2. [Iyranwuiyy BBI3BIBAIOT 7iBa (akTopa. Bo-mepBhIX, B €BpoOIei-
CKOH KyJIbTYpe NPHUHATO IIPOTHUBOIIOCTABJIATH CEKyJISIPHBIE H/I€0JI0-
ruu U peaurnud. Ilpu aToM cunraerces, 9To mocsie Hre 6ojiee CKIIOHHBI

72. Atran, S. et Ginges, J. “Religious and Sacred Imperatives in Human Conflict”.

73. Cm. Morrison, M., Tay, L., and Diener, E. (2011) “Subjective Well-Being and National
Satisfaction: Findings from A Worldwide Survey”, Psychological Science 22(2): 166—
171.
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Bragumup Muxees
K HacuiIuio, bosee KATerOPUYHBbI U MeHee paluoHaJIbHbI?. Bo-BTO-
prix, ATpan u Byaile pemrmim, 4To cakpaau3anus U IapagoKcasb-
HOCTB IIPUCYIIH TOJIBKO penurusaM. OHAKO 3TO yTBEPKAeHHe Heob-
OCHOBAaHHO U OIIPOBEPTAETCS MHOMKECTBOM HCCJIETOBAHUH.

Takoll uccIeq0BaTENbCKUN 00BEKT, KaK «PEJIUTHO3HbIE TIPE/I-
CTaBJIEHUS», CIeAyeT Pas/ieJIUTh Ha JBE COCTABJIAIONINE: CAKPaIU-
3aIUI0 U MApa/IOKCATBHOCTb. [[J1s N3yueHus cakpaau3aliu yxKe ecTh
MIPEATIOChUIKA B COIMMAIBbHON mncuxosiornu. Hampuwmep, /[>xkoHartan
Bspon paspaboTan TeOpUIO «3aIUINEHHBIX IIeHHOCTEN» (protected
values): Mo HUMU TIOHUMAIOTCA IIEHHOCTH, KOTOPble «HEUYBCTBU-
TeJIbHBI K KOMIIPOMHUCCAM C JIPYTUMH, S9KOHOMUYECKUMU, IEHHOCTSI-
MU »75. 3/1eCh BHUMAHHE CMEIIEHO C ONIIO3UIUU PETUTHO3HOE/CEKY-
JIIPHOE Ha IUXOTOMUI0 SKOHOMHYECKOe,/ TileHHOCTHOE. [locsieioBaTeu
Bapona msyuaT Takue oObIZIEHHBIE BEIH, KaK COITPOTHBJIEHNE OMO-
tTexHosorusiM. IlapasokcaibHble mpecTaBienus (supernaturalism)
U UX POJIb B KyJIBTyp€ MBITAIOTCA U3Y4aTh KOTHUTUBUCTHI U KYJIbTYP-
HbIE HBOJIIOIIOHUCTHI.

Bo3MozkHO, 3alUIIleHHbIE IEHHOCTH U MTapaioKCcaIbHbIe IPE/ICTaB-
JIEHUsI MOTYT I10-0c000MY BO3/IeHCTBOBATh APYT Ha apyra. Ho GbLio
OBI OIIMOKOM 3aKPENIATh UX TOJIBKO 32 TeMU cpepamMu KyJIbTyphl, KO-
TOPBIE MBI HA3bIBAEM «PEJTUTHO3HBIMHU », HTHOPUPYSI chepbl, KOTOPhIE
MBI Ha3bIBa€M «CEKyJIIPHBIMU». HellpoBU3yau3arus He ITOMOKET
MIOHATH Pa3/ieieHre, KOTOPOe OCTAeTCsl B HAYYHBIX HCCIIEIOBAHUAX
TOJIBKO 6J1arofjapss MHOTOBEKOBOU ITPUBBIUKE.

3axJIroueHue

MBI paccMOTpesia ABe MapaJurMbl IICUXOJIOTUM PeJIUTHH, KaXKaas
13 KOTOPBIX II0-CBOEMY BBIZieIsIeT 00BEKT uccienoBanus. Heliporeo-
JIOTUA U TPaHCIIepCOHAIbHAA IICUXOJIOTUA CUUTAIOT CHelUdUIHBIMU
HU3MEHEeHHBbIe COCTOAHUA BocpuATys, a KP — pesuruossele npezcras-
seHuA. Bo Bcex caydyaax TepMUH OOBENUHAN U cMenInBaa GpU3U0JI0-
TUYEeCKHe TPOIeCChl U UX MHTEPIIPETANNi0, HEOOOCHOBAHHO UTHOPH-
pOBaJI IKOOBI ceKyJsIsApHble (heHOMEHBI U He IIPUHOCUJI IIOJIb3Y IS
Hay4HBIX HcCJIe/IoBaHuU. JIUIIb TeosoTus, B KOTOPOH HEBO3MOKeH

74. Cavanaugh, W. (2009) The Myth of Religious Violence: Secular Ideology and the Roots
of Modern Conflict, p. 7.

75. Cm. Baron, J. et Spranca, M. (1997) “Protected Values”, Organizational Behavior and
Human Decision Processes, 70(1): 1—16; Scott, S. E., Inbar, Y. et Rozin, P. (2016)
“Evidence for Absolute Moral Opposition to Genetically Modified Food in the United
States”, Perspectives on Psychological Science 11(3): 315—324.
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OTKa3 OT TEPMUHA «PEJIUTUSI», JINIIIeHA MTOJ00HOH MeTOI0JI0THYECKOH
po6JIeMbl, HO OBLIIO OBI OIIPOMETUYHBO OCHOBHIBATH SKCIIEPUMEHTAIb-
HYIO TICUXOJIOTHUIO HA TEOJIOTHH.

HecmoTpst Ha MHOKeCTBO MPpoOIeM, HAyUHO-HCCIe0BATETbCKAS
MporpaMma ICUXOJIOTUH PEJINTHU MOKET «IIPUAYMAaTh» HOBBIE TEO-
PUH 1A 3aIUThI CBOETO fAzpa. [109ToMy JIJIsi CMEHBI TapajurMbl CJie-
JIyeT pa3BUBaTh aJIbTEPHATUBHBIE HMPOrPaMMbl. MBI MIPEIIOKUIIN:
(a) m3yuaTph OTZEIPHO U3MEHEHHOE CO3HAHHE U €r0 MHTYUTHUBHBIE
WHTEPIIPETAIH, CAaKpaIbHbIE IEHHOCTH U BEPY B MapaOKCaIbHbIE
nipejicTaByieHus; (6) He MPOTHUBOIIOCTABJIATh UX KaK CEKyJISIPHbIE U pe-
JIUTuo3Hble. He3aBUCHUMO OT TOTO, MIPUMET JIM HAayYHOE COOOIIECTBO
9TO TIpPeAJIOKeHue, eMy cielyeT o0paTUTh BHUMaHUE Ha YKa3aHHbBIE
po6sieMbl. Besib OHUM MOTYT KacaTbCs U APYTHUX HCCAEA0BATEIbBCKUX
IIPOEKTOB, HATIPUMEP, COI[HOJIOTHHU PETUTHH.
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